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Your face, Lord, do | geeR7:8)

The desire to see Jesus dwells deep in the heart of each man and each woman.
éallow Jesus to gaze into your eeshat the desire tgee the Ligh and
to experience the sphdour of the Truth, may grow within you.
Whether we are awaref it or not, God has created us because he loves
us and so that we in turn may love him. This is thason for thenquenchable
nostdgia for God thatman presen&in his leart:
0 Y o we, Lofdado | seek.
Do not hide y(@®sR7:8jf.ace from meo
That Face we know- was revealedatus by God in Jesus Chrig$t Jom Paul II}

Figure 1. Cover: Jesus Christ Pantocrator, 13th c. Hagia Sophia, Istanbul.

1 John Paul IMessageo the Youthof The Wald.
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Introduction

Being a Christian is not the result of an ethical choice or a lofty idea, but the encounter with an
event, a person, which gives life a new horizon and a decisive direction.?

As Pope Francis reminds us in Evangelii Gaudium, the Incarnation of Christ and His mission to
redeem us are an essential part of the Good News, and a reason for Christian joy. We come to know
and love Jesus Christ, first through being evangelized, receiving the Good News from Christians
carrying out the Churché s ission to make Christ known to everyone and bring them into the Church
through the Baptism, often initially from our parents. We grow in faith through encountering Christ
personally: in prayer, in the liturgy and the sacraments, particularly the Eucharist, in reading of the
Scriptures, guided by the Holy Spirit in the Church; and in the poor.

What is Christology?

Christology is the theological study of the person and mission of Jesus Christ. The term 6 C h alogy® t
is made up of the words 6 Qibtd adridsdg ( t r e aning seatlse, or stugly of Christ.2 It helps us
answer the question: Who is Jesus Christ?

As a theological study, Christology uses reason enlightened by faith. We will return to this point later.

Sources for the study of Christology:
1. Divine Revelation

a. Sacred Scripture, 6t he speech of ordwritang undettthe breathpfutte d o
HolySpi fi t 0.

i. There is a church saying that the New Testament lies hidden in the Old, and the
Old Testament is unveiled in the New.> We look at the Old Testament as it looks
forward to Christ, reading it in light of Go & &®evelation in the New Testament, and
in the person of Christ.

ii. TheNewTestament <contai ns t hgandteachngslagwaifent est i
down by some of them. It testifies directly to what Christ said and did and also to
what the apostles and first Christians taught and believed. The Gospels are the

2 BenedictXM, Deus Caitas Est Encyclical Lettgr25.122005, n. 1, cited inPopeFrancs, Evanglii Gaudium Apostolic Exhaation,
24112013 n.7.

3F.Océriz LF. MatecSeo, & J.ARestra, The Mystery of 3sChrist A Christlogyand Soteriology TextbopkDublin:Four Courts
Press1994),1,n. 2.

4C@ n.81.

5CC(n. 129 St Augustine éQuestions on the Hepteuché 2.73, in, JohnRotdle, ed. The Works of Saiugustine: ATranslation for
the 21st Cetury: Writings on the Old Testaent, vol. I 14 (New York: Ne City Press199).
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heart of the Scriptures fordthey are the principal witness for the life and teaching
of the incarnate Word, our Savior®®

b. Sacred Tradition. The first generation of Christians did not yet have a written New
Testament. Sacred Tradition testifies to and transmits what was believed and taught by
the apostles as they received it from Christ, taught it and passed it on to their
successors.” An important source of Sacred Tradition is the writings of the Fathers of the
Church.

The Church does not derive certainty about all revealed truths from the holy Scriptures alone, but
from both Scripture and Tradition.®

2. Magisterium (teaching office) of the Church

The Magisterium is not a source of Divine Revelation. Rather, the sacred @epositéof Divine
Revelation has been entrusted to the Church. Under the guidance of the Holy Spirit it safeguards,
studies, interprets and applies it.°

[The] Magisterium is not superior to the Word of God, but is its servant. It teaches only
what has been handed on to it é All that it proposes for belief as being divinely
revealed is drawn from this single deposit of faith.1°

Of particular importance here are the early Ecumenical Councils. They examined early questions
about Jesus Christ in response to early heresies, and their teachings are still repeated today in the
Creed we recite at Sunday Mass, the Nicene-Constantinopolitan Creed. The most important
teachings of the Magisterium in relation to Jesus Christ are set out in the Catechism of the Catholic
Church.

3. The Saints & Doctors of the Church

Some of the saints and doctors of the Church have left us a great gift in the depth and clarity of their
explanations of the faith. The Church has consistently recommended the study of the works of St
Thomas Aquinas.!! The Catechism of the Catholic Church frequently draws on the writings of the
saints to elucidate the teachings of the faith.

6 Secom Vatican Gunci, éDei Verbum Dogmatic Constittion on DivineRevelatiog ¥3.11.1965, n18; CCCn. 125.

7 CC(Cnn. 81-83.Baced Tradtion is to be distingishedfrom the various theological, disciplinary, liturgical onaéional traditions,
born inthe localchurches over time. Thee are the paicular forms, adapted to diérent places andimes, in which the great
Tradifon is expressal. In the light of Tadition, thesetraditions can be retained, modified or even abamed under the guidance of
the Church'dMagisteriumQCCCn. 83.

8CC(Cn. 83.

9 CCCnn. 84-87.

10 Cccen. 86.

11 Cale of Gnonlaw, Can.252, 3.See alsd.eoXIll,Ercydical Letter Aeterni Patis, 4.8.1879; Paul M, Apostolic LetterLumen
Ecclesiag2011.1974.
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To understand Jesus Christ, we need to understand His mission.'> So before moving into the
following chapters,iti s useful to briefly outlinentaidéliswent e
as the expected Messiah.

«

Figure 2. The Temptation of Adam and Eve, Michelangelo, 1512.

Background and Context: Jesus, The Expected Messiah

God so loved the world that he gave his only Son, that whoever believes in him should not
perish but have eternal life (Jn 3:16).

Jesus is the son of God. He is the promised Messiah, the Saviour. The mystery of Jesus the Messiah is
wrapped up with the history of humankind, especially its sinfulness and our need for salvation.
Announcing the coming of Jesus, the angel tells St Joseph that Mary will bear a son, andto 6 c a | | f
name Jesus, for he will save his people from their sins6(Mt 1:21).

To understand Jesus Christ we need to understand sin, because the son of God became man in order
to redeem us from sin.

Human beings thirst for happiness, a desire that is planted in our hearts by God, and which can only be
truly satisfied by the infinite God Himself. At the same time,

Examining his heart, man finds that he has inclinations toward evil too, and is engulfed
by manifold ills which cannot come from his good Creator. Often refusing to
acknowledge God as his beginning, man has disrupted also his proper relationship to
his own ultimate goal as well as his whole relationship toward himself and others and all
created things.'®

12The followingsection is basedon Océariz Mateo Seco, &iestraMystery of Jesu€hrist 23-48.
B Second Vatian @uncil, 6Gaudium et Spe®astoral Consitution on the Church in thodern Waldé, 7.12.1965n. 13.
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The experience of evil, including the struggle between good and evil within, goes back to original sin,
reinforced by our own personal sins.

Alone, human beings are unable to attain the happiness for which we yearn. In Jesus our dignity and
destiny are made clear to us; we understand who we are and to what we are called; and through Him
it is made possible for us to attain it. dhe truth is that only in the mystery of the incarnate Word does
the mystery of man take on light.8* Jesus reminds us that we are made in the image and likeness of
God, and through Him we become His sons.

A. Genesis

The drama begins in the first chapters of Genesis with Creation, the temptation of Adam and Eve,
and the Fall. Although the People of God in the Old Testament tried to understand the human
condition in the light of the history of the fall narrated in Genesis, they could not grasp this story's
ultimate meaning, which is revealed only in the light of the death and Resurrection of Jesus Christ.

We must know Christ as the source of grace in order to know Adam as the source of sin.1®

Genesis reveals that:

1 We are made in the image and likeness of God. We are persons, endowed with a

spiritual soul, with intellect and with free wil. We seethe my st ery o hatHeod o

has wanted to make us free, able to know and love Him, and be on intimate terms with
Him.

1 Our end is supernatural. We are ordered to God from our very conception and destined
for eternal beatitude.'® Our end i s upérmatur ads @ surpasses our nature and natural
capacities. God allows us to love Him not only with human energy but also with grace,
raising us above our nature to share in his divine life and blessings, which we could
never attain on our own.!” dNo eye has seen, nor ear heard, nor the heart of man
conceived, what God has prepared for those who love himé(1 Cor 2:9). We are made
for communion with God, the Beatific Vision, seeing and loving God as He is. We
become children of God. &ee what love the Father has given us, that we should be
called children of God; and so we are6(1 Jn 3:1). The supernatural life of grace makes
God present in man.

The Destruction of Go d émsge Through Sin: We st arted out in state of5osticé and
holiness, with supernatural and preternatural gifts which were not strictly part of human nature. At the
beginning of history, humankind, tempted by the Evil One, set themselves against God and sought to
attain happiness for themselves apart from God. As a consequence of this original sin Adam and Eve
lost the supernatural and preternatural gifts. They cut themselves off from God, destroying their
supernatural likeness to God and wounding the perfection of their natural likeness to the creator.

1 Gaudium etQes n. 22.
15CCCn. 388,

®CCeCn. 1711

172 Pet 14.
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Christ is the Redeemer. He restores to us the image of God obscured in us by, and the supernatural life
lost to us, by original sin.

The doctrine of original sin is, so to speak, the dgeverse sideéof the Good News that Jesus is
the Savior of all men, that all need salvation and that salvation is offered to all through Christé
[W]e cannot tamper with the revelation of original sin without undermining the mystery of
Christ.18

The state of original sin, a loss of the supernatural life and a wounded human nature, was the state
inherited by all humankind. While human nature was wounded, left weak and inclined to sin, it was not
corrupted, nor was free will destroyed.*®

Man cannot redeem himself: Having lost these gifts, human beings could not re-acquire grace, the
supernatural life or to attain by themselves the supernatural destiny for which God had created them.
Only God could restore what was lost by original sin.?° We are capable of being redeemed by God, but
not of redeeming ourselves. What we can do is, withthe helpofGod 6s grace, repent
to receive it.?*

Promise of the Redeemer: The drotogospeld After the Fall, God did not abandon humankind. In the
aftermath of original sin, God promised a Saviour. The first announcement of the Redeemer is made in
Godds wor ds tdowilltpdt enmisy detvpeennybu: and the woman, and between your seed
and her seed; he shall bruise your head, and you shall bruise his heel6(Gn 3:15).

This passage is referred to as the drotogospel§ the first announcement of the Good News of salvation
to come. In light of the New Testament the text is understood in two complementary ways. The woman
is traditionally seen as Eve directly and Mary fully, and the offspring as the human race, and as Christ.??

God, in fact, constantly exercised his providence and care for humankind. In his own time He formed the
People of Israel, and progressively revealed Himself to them. He taught them to look for the promised
Saviour and prepared them to receive the Gospel.

B. The Preparation of Israel

God chose the People of Israel. He entered into a special relationship with them, in which He gradually
revealed Himself to them and entered into a series of covenants with them. The People of Israel learned
how to live accordingt o Go d 6 s time they were @Prepared for the new and perfect Covenant to
be made in Christ, and the fuller revelation of God that came when the Word of God became flesh. As St
Paul put it:

8 CCCn. 389.

19 Lutherclaimedthat human nature was aoupted by original simndthat it wasno longer possile for man to do good. The Council
of Trent condenmed this & false Council of TrentDS 1528

0368 L a Maréhésadt thidn the OldTesament. (Ps 32:1, Rom &; B 654). Inthe New Testamery K NR& & ér @ dorgud2ins is
seen as a gn of hg dvinity (Mk 2:5-12).

21 g Augustine pedks offree cooperation withdivine gracelt is not a puréy PassivdustificationQikefthat taught by Luther where
the only thingone had to do vasW diveCthat one was savedyoChist. Richad Rex;The Making of Martin Luther, (Princeton, NJ:
Princeton Uniersity Press, 201785

22 Oninterpretationsof this text, seeMystery of JessiChrist33-34.
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In many and various ways God spoke of old to our fathers by the prophets; but in these last
days he has spoken to us by a Son, whom he appointed the heir of all things, through whom

also he created the world (Hb 1:1-2).
Covenants in the Old Testament: The formation of the people o f

will bless you, and make your name great, so that you will be a blessi

The Covenants God establishes with his Abraham and his descendants were alliances, or pacts, that
established special bonds between the parties. They gave rise to rights and duties - blessings promised
by God, and obligations assumed by the people, and were usually ratified with a sacrifice. The biblical
scholar Scott Hahn explains the series of covenants in the history of our salvation as covenants by which

God builds up his people in preparation for our Redemption by Christ.

| srael

begi nts
Abraham and his promise to make him into a great nation. &And | will make of you a great nation, and |
ngd ( G2).2%21 2:

S * — -g—
Covenant Mediator Adilm N(iah Abi-am M(ises Daifid
Covenant Role Husband ~ Father  Chicfiain Judge King

| |
Covenant Sign Sabbath  Rainbow Circm!xcision Pass!)ver Throne

CovenantForm  Mamiage  Houschold  Tribe Nation  Nationl Catholic Church
Kingldom |

Eucharist

Figure 3. Covenants in Sacred Scripture. Scott Hahn, A Father Who Keeps His Promises:
Godbés Love i n Coyv(@marbour:ServantBools, 98), 12.

Hahn notes five features of Biblical covenants:
1. Covenant Mediator: the person God covenants with
Covenant Role: who the mediator represents
Covenant Form: form of God's People

2
3.
4. Covenant Sign: sign by which the covenant will be celebrated & remembered.
5

Promises & Conditions: blessings God promises, conditions the people agree to, & consequences for infidelity

God established a covenant with Noah and his household after the Flood (Gn 9-10), promising never to

destroy the world again. The sign of the covenant was the rainbow.

God called Abraham to leave his home and his people, and Abraham, the model of faith, obeyed. God
established a covenant with Abraham and his descendants (Gn 12: 1-3, 15-17,22: 16-18, 26, 28, 35),
promising to make Abraham a great nation and through them to bless all the nations of the earth.

22The notes in this section al@sed on Scott Hah# Father Who Keeps HioRiises God3 Covenant Love in Sdctige, (An

Arbour: Servant Books, 28).
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In order to gather together scattered humanity God calls Abram from his country, his kindred and
his father's house, and makes him Abraham, that is, dhe father of a multitude of nationsé dn you
all the nations of the earth shall be blessed.8*

The descendants of Abraham, Isaac & Jacob formed the twelve tribes of Israel. During four hundred
years in Egypt, they multiplied and, with the Exodus from Egypt led by Moses, the giving of the Ten
Commandments, and the Covenant in the desert, God formed them into a nation and made them His
Chosen People (Ex 6:2-8; 19-34). The sign of the Covenant was the Passover. St Paul called the Ten
Commandments, supplemented by the Mosaic Law, 6 @ custodian until Christ camed(Gal 3:24).

Later, God established a covenant with King David as representative of the kingdom of Israel. (2 Sam 7),
promising to est abl i s h Dav i deves thraughn gnd ofmmhis fdesecendants. Through this
descendant of David God promises to give wisdom to all the nations. It is revealed that the Messiah
will be a descendant of David and rule, not only over Israel, but over all nations.

The Covenants prepared the way for the Redemption by establishing a people from whom the
Redeemer would come; and announced that this Messiah-Redeemer would be the son of David
(therefore a man), and also God, @&od with Uso(Is 7:14).

The prophets, especially Jeremiah and Isaiah, confirmed and added to knowledge about the Messiah:

he will be born in Bethlehem (Mic 5:1); he will belong to the house of King David (Is 11:1); he shall reign

as king and deal wisely, and &hall execute justice and righteou s ne s s i nJet28:8); alyoanmgd 6 (
woman %hall conceive and bear a son, and shall call his name Emma n y &dd @ith us. (Is 7:14).

They taught Israel to hope for a Messiah who would bring @ new covenantg through which God's law

would be written on men's and women's hearts.?®> The prophets maintained the spirit of the people

during their time of exile and domination by the Assyrians and Babylonians, encouraging them to turn

their hearts back to God, and to expect the Messiah. This was sustained through the domination of

Israel by a succession of foreign powers including the Persians, Greeks and Romans. By the time of

the Incarnation of Christ there was a climate of expectation of the Messiah among the Jewish people.

C. The New Covenant

The Covenants were a preparation for and announcement of Christ, and Jesus fulfilled all the promises
God made in the Covenants.?® In Christ God established a New Covenant (Mt 26:28; 16:17-19),
bringing about a new relationship between God and humankind. Through our redemption in Christ and
Baptism, we are readmitted to the supernatural life to become adopted children of God (Ex 4:22, Hos
11:1).

The New Covenant extends to all humankind. The Catholic (universal) Church is the People of God. The
sign of the New Covenant is the Eucharist, as the Passover was sign of the Covenant with Moses. In
Christ the most perfect and definitive covenant is established between God and man: true God and true
Man in the personal union, Christ establishing in his blood the new and permanent covenant between
God and all mankind (Mt 26:28; 1 Cor 11:25).

24CCen. 59.

25 eJer31:31-34; Hb 8:8-12.

26 This section is based on HalnFatler Who Keeps His Promises
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D. The Mission of the Messiah

The prophet Isaiah described the mission of the Messiah, whom he calls the Servant of Yahweh (Is
42:1-7, 49:1-9, 50: 4-9, Is 52:13-53:12). This Servant is the chosen one of God, in whom God takes
delight. These words are recalled by God at the Baptism and Transfiguration of Jesus (Mt 3:17, 17:5).
The Servant is a suffering and meek prophet, filled with the spirit of God, who will bring holiness to all
nations. At one point in Isaiah, the Servant Himself speaks, identifying Himself with the People, but also
identifying Himself as an individual destined to gather all the people around God. Isaiah describes the
opposition and persecution the Servant will undergo, andthe Ser vant 6.s i nnocence

When the Old Testament is read on its own the Servant is not obviously identified with Jesus. Read in
light of the New Testament we see in this prophecy the Passion and Death of Christ and his sacrifice for
our Redemption. He is the Messiah who comes into the world to bear testimony to the truth and is
rejected, and his death is the cause of the justification of many. The Servant is the King-Messiah, Jesus
Christ.?’

There are many other passages in the Old Testament that point to Christ. We will look at some of these
in the following chapters.

E. Preparation of the Gentiles

God prepared the way for the coming of the Redeemer through forming the people of Israel, and
progressively revealing Himself to them, but also had in mind the other nations, the Gentiles. (Acts
14:16-17). God promised Abraham that through his descendants @Il the nations of the earth shall be
blessedd(Gn 12:3). King Solomon, son of David, prayed at the dedication of the Temple, that through the
People of Israel the Gentiles would also come to know the true God (1 Kgs 8: 41-43, 60).

Even in state of original sin, man did find ways to recognize the creator, and in their hearts find the
desire for and inclination towards good. Religion is something universal; man has a religious sense.
Every religion is in some way a religion of salvation, about freeing man from evil and suffering.
Awareness of the need for redemption. This vague sense of the need for redemption gave them an
openness of hearing the true salvation in time.

Faith & Reason

Faith and reason are like two wings on which the human spirit rises to the contemplation of
truth.?®

Christology is a part of Theology.. Theology is a branch of knowledge that deals with God viewed in
light of Divine Revlation. St Anselm explained theology as daith seeking understanding6?® Faith is
essential for the study of theology. As St John Paul Il explained, theology is

27 See, for exampleMt 27:2931, Jn 12:38Acts 8:3233.
28 Jchn Paulll, Fides eRatio EncylicalLetter, 14.91998, Introduction.
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a task which belongs exclusively to the believer € a task inspired and sustained by faith at
every single moment and by that unlimited questioning and searching.3°

The study of theology uses reason enlightened by faith. In faith, the human intellect and will
cooperate with divine grace.' Pope John Paul Il dedicated his great encyclical Fides et Ratio to
exploring the relationship between faith and reason.

Men and women have at their disposal an array of resources for generating greater knowledge
of truth so that their lives may be ever more human. Among these is philosophy, which is
directly concerned with asking the question of life's meaning and sketching an answer to it. é

The term philosophy means dove of wisdomé Born and nurtured when the human being first
asked questions about the reason for things and their purpose, philosophy shows in different
modes and forms that the desire for truth is part of human nature itself. It is an innate property
of human reason to ask why things are as they are, even though the answers which gradually
emerge are set within a horizon which reveals how the different human cultures are
complementary.3?

Today, philosophy

clearly has the great merit of focusing attention upon man. From this starting-point, human
reason with its many questions has developed further its yearning to know more and to know it
ever more deepl y eresults¥ehieved nug nopabsurd thevact that reason,
in its one-sided concern to investigate human subjectivity, seems to have forgotten that men
and women are always called to direct their steps towards a truth which transcends them.
Sundered from that truth, individuals are at the mercy of caprice, and their state as person
ends up being judged by pragmatic criteria based essentially upon experimental data, in the
mistaken belief that technology must dominate all. It has happened therefore that reason,
rather than voicing the human orientation towards truth, has wilted under the weight of so
much knowledge and little by little has lost the capacity to lift its gaze to the heights, not daring
to rise to the truth of being. Abandoning the investigation of being, modern philosophical
research has concentrated instead upon human knowing. Rather than make use of the human
capacity to know the truth, modern philosophy has preferred to accentuate the ways in which
thiscapaci ty is | imited and conditioned. ¢é

While, on the one hand, philosophical thinking has succeeded in coming closer to the reality of
human life and its forms of expression, it has also tended to pursue issue s €  wdnarectte
radical question of the truth about personal existence, about being and about God. Hence we
se e ddtitudes of widespread distrust of the human being'sgreat capacity f or
People rest content with partial and provisional truths, no longer seeking to ask radical
guestions about the meaning and ultimate foundation of human, personal and social existence.

29 st. Asem, Praslogin, trans. S.N. DeandChicago: Ope@ourtPublishing, 1926), 1.
30 John RwIlII, Address to Bachesof Theology1.11.18B2.

31CCen. 155.

32Fdes @ Ratiq n. 3.
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In short, the hope that philosophy might be able to provide definitive answers to these
guestions has dwindled.*?

John Paul Il explains that the relationship between theology and philosophy is dest construed as a
circle.d* Theology's starting-point must always be the word of God, while its final goal will be a deeper
understanding of that word. The human search for truth, philosophy, helps us understand God's word
better.

What matters most is that the believer's reason use its powers of reflection in the search for
truth which moves from the word of God towards a better understanding of it. It is as if, moving
between the twin poles of God's word and a better understanding of it, reason is offered
guidance and is warned against paths which would lead it to stray from revealed Truth and to
stray in the end from the truth pure and simple. Instead, reason is stirred to explore paths
which of itself it would not even have suspected it could take. This circular relationship with the
word of God leaves philosophy enriched, because reason discovers new and unsuspected
horizons.®®

The Knowledge of Faith

Besides those things which natural reason can attain, there are proposed for our belief
mysteries hidden in God which, unless they are divinely revealed, cannot be known. Based
upon God's testimony and enjoying the supernatural assistance of grace, faith is of an order
other than philosophical knowledge which depends upon sense perception and experience
and which advances by the light of the intellect alone. Philosophy and the sciences function
within the order of natural reason; while faith, enlightened and guided by the Spirit, recognizes
in the message of salvation the duliness of grace and truthéwhich God has willed to reveal.®®

The knowledge of faith expresses a truth based upon the very fact of God who reveals himself,
a truth which is most certain, since God neither deceives nor wishes to deceive.3’

Through this Revelation, men and women are offered the ultimate truth about their own life and
about the goal®nlpih thehmystdryoof tge. Incagnate Word does the mystery of
man take on lightd Seen in any other terms, the mystery of personal existence remains an
insoluble riddle. Where might the human being seek the answer to dramatic questions such as
pain, the suffering of the innocent and death, if not in the light streaming from the mystery of
Christ's Passion, Death and Resurrection?38

As the Catechism of the Catholic Church explains,

33 Hdes et Ratipn. 5.
%4 Hdes et Ratipn.73.
35Hdes et Ratipn. 73.
%6 Hdes et Ritio, n. 9.
%" Hdes et Ratipn. 8.
38 Hdes et Ratipn. 10.
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Though faith is above reason, there can never be any real discrepancy between faith and
reason. Since the same God who reveals mysteries and infuses faith has bestowed the light of
reason on the human mind, God cannot deny himself, nor can truth ever contradict truth.
Consequently, methodical research in all branches of knowledge, provided it is carried out in a
truly scientific manner and does not override moral laws, can never conflict with the faith,
because the things of the world and the things of faith derive from the same God. the humble
and persevering investigator of the secrets of nature is being led, as it were, by the hand of

God in spite of himself, for it is God, the conserver of all things, who made them what they
are.%°

% CCen. 159.
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Part One: Jesus Christ: The Incarnate Son of God

Figure 4. The Trinity, Holy Sepulchre Basilica, Jerusalem, 19th c.
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Chapter 1: Jesus Chr i st

Figure 5. Jesus Christ Pantocrator, 13th c. Hagia
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Chapter 1: Jesus Christ® Humanity

1.1 TheHistoricd Existencef Jess

Our Lord Jesus Christ lived in a definite moment in history, a true man, born of the Virgin Mary.*° The
historical existence of Jesus Christ is a truth of faith, an essential Christian belief contained in the
Symbols of Faith (Creeds) and dogmatic definitions of the Church.

We have four accounts of Jesus bfe. These are the Gospels written by St Matthew, St Mark, St Luke,
and St John. Non-Christian writings also attest to the historical existence of Jesus. Flavius Joseph, a
Jewish historian from the first century, referred to Jesus in his Jewish Antiquities.*

Tacitus, a Roman historian, mentioned Jesus Christ in his Annals of Imperial Rome, while recounting the
persecution of the Christians under the Emperor Nero following the burning of Rome in 64 AD
specifically that Christ was executed by order of the procurator Pontius Pilate during the reign of
Tiberius.

Nero fastened the guilt and inflicted the most exquisite tortures on a class hated for their
abominations, called Christians by the populace. Christus, from whom the name had its origin,
suffered the extreme penalty during the reign of Tiberius at the hands of one of our
procurators, Pontius Pilatus, and a most mischievous superstition, thus checked for the
moment, again broke out not only in Judaea, the first source of the evil, but even in Rome,
where all things hideous and shameful from every part of the world find their centre and
become popular.#?

Jesus lived at a concrete time and in a concrete place. The Gospels do not tell us the year of Jesusd
birth, but working from events mentioned in the gospels, it seems to have been around 4 - 6BC. The
gospels tell us that Jesus was born during the reign of the Roman Emperor Augustus (27BC - 14AD),
when Herod was the king in Judea (37BC i 4BC).*

St Luke tells us that St John the Baptist began baptizing

40 The maerial in these chapters is adapted frodtsé Maria Pujol Bertrd 6God Made Man: Jesus &t the Incarnate and
Redeeming Wdi€, in Charles Belmontg(ed.) Faith Se&ing Lhderstanding vol. 1,(Manila: Studium Thelogiae Foundation2006)
251-310.The Caechism of the Cathat Chuchtakes up tte subgct of Jess Chist asMan in nn. 456483.

4! Flavius Jeephus Antiquities ofthe JewsBook 18, @apter 3, 3.Theprincipal referencein the textmayhave been interpolated by
a later Christian writethowevera later referenceto ¢he brother of Jess, who was called Christ, whose name was Jeapgmears
geruine.

42 Tacitus Annals Book 15, XV,1, 4.Suetonius, irhis Life ofClaudils, c. 120recordedthat the Emperor Claudiushad expelledlews
from Rane who Were making consnt disturbances aithe ingtigation of ChrstusQ Sudonius, Vita Claulii, XXV 4, quoted in
Mystery of Jsus Chst, 50.In the early secondentury, FomanGoverna of Bithynia,Pliny the Youngekrote to Emperor Trajan
that a lage number of peoplevere catheringW 2ayflesigated day, before dawrtp sing hynns b Christas to agodQPliny the
YoungerEpstulae X 96.

43Thecurrent calendardates ae based on calculatims made irthe 5" and 8" whichused the lirth of Jesusto divide history into
two periods, BC& AD. Thereferences heyusedto date this were alittle imprecise andit isnow sugested ttat Jesusvas actually
born earlier thanoriginally calculagd, in theW .Y LIS NA 2 R ®
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in the fifteenth year of the reign of Tiberius Caesar, Pontius Pilate being governor of Judea,
and Herod being tetrarch of Galilee, and his brother Philip tetrarch of the region of Ituraea and

Trachonitis, and Lysanias tetrarch of Abilene (Lk 3:1).

Tiberius was the Roman Emperor from 14 - 37AD, so the fifteenth year would have been around 29AD.
JesusoOpublic life would have begun around that time. We know that Jesus was crucified under Pontius
Pilate, Governor of Judea (26 - 36AD) during the reign | Judea of Herod the Tetrach (4BC - 39AD),* at
the instigation of the high priest Caiaphas (high priest 18AD - 36AD).*> Allowing for three Passovers
during Our Lord®& public life, scholars have tried to calculate the year of the Passion with reference to the
Passovers that fell on Fridays between 29 and 36 AD, settling on 30 - 33AD, probably the later date.
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Figure 6. Judea in the First Century.

4 TheNavarreBible: The Gospel &hint Luke, (Dublin:Four Courts fess,1987),63, n 1
45 TheNavarre Bible:The Gospel ofatt Luke 63, n 2.
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Figure 7. The Pilate Stone, Israel Museum, Jerusalem.

This partial inscription in stone refers to Pontius Pilate, Governor/Prefect of Judea during the life of Christ. It
reads:

[DIS AUGUSTI]S TIBERIEUM To the Divine Augusti [this] Tiberieum
[...PONTIUS PILATUS € Pontius Pilate

[...PRAEF]ECTUS IUDA[EA]E é prefect of Judea

[...FECIT D]E[DICAVIT] € has dedicated [this]

1.2WS4dza Q | dzYlty bt G dzNB

Jesus is true Man with a human body and a human spiritual soul.
a) JeswusBodyHu m

| believe in Jesus Christ, who was conceived by the power of the Holy Spirit, born of the Virgin
Mary, suffered under Pontius Pilate, was crucified, died, and was buried.

In the Creed the Church professes that Jesus Christ is a true man, born of a woman, and capable of
suffering and dying. Divine Revelation teaches that Jesus Christ was a true man, who had a real body.
Being newly born, he was wrapped in swaddling clothes. During his life, he would eat and drink (Mt 4:2,
11:19, Jn 4:7, 19:28), get tired, and sleep (Mt 8:24).

One of the earliest heresies against the Christian faith concerned Christ& human nature, specifically,

whether or not He really had a human body. This heresy was called Docetism. It appeared in the first
century and, taking various forms (eg Gnosticism, dualism and Manichaeanism), lasted several
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centuries.*® The Docetists refused to believe that Christ had a real human body, and therefore that he
suffered or died. Christ& body was only apparent (dokein = to appear).#’ The Incarnation was just a
manifestation of God in the apparent form of a man.*8

The Docetists held that Jesus Christ did not have a true body, but used an apparent body, like the
angels when they appeared to men. They said that J e s us 6 d eearobs wasnmpass$ible and
unworthy of the Son of God. Essentially this heresy grew out of a dualist notion that regarded matter
and, more specifically the human body, as evil and therefore totally inappropriate for God to assume.*?

St John the Apostle, who lived to see this heresy, testified to the bodily existence of Jesus:

That which was from the beginning, which we have heard, which we have seen with our eyes,
which we have looked upon and touched with our hands. (1 Jn 1:1).

He opposed the docetist heresy, writing:

Many deceivers have gone out into the world, men who will not acknowledge the coming of
Jesus Christ in the flesh; such a one is the deceiver and the antichrist (2 Jn 7),

and affirmed that @very spirit which confesses that Jesus Christ has come in the flesh is of God&(1 Jn
4:2).

The Church Fathers, following St John, also fought this heresy, especially because of its consequences
for our Redemption. If Christ was not true Man, if he did not have a human body then he did not die or
rise again to Redeem us. As St Paul taught, if Christ did not die and rise again, our faith is in vain (cf 1
Cor 15:14).%° Furthermore, if Jesus did not have a real body, we would not have His Real Presence in
the Eucharist, Body, Blood, Soul and Divinity.

b) Jesus 6 R d (Spiribual)sSoul

Jesus had a human soul that, like ours, was rational and spiritual. We see references to Jesus soul in
the accounts of the Passion. Jesus prayed dFather, into thy hands | commend my &Lk 23r46),taid
e bowed his head and gave up his spiritd(Jn 19:30).

The human soul possesses the spiritual faculties of Intellect and free will. Both of these are seen
operating in the life of Christ. For example, Our Lord& human will is seen in the garden of Olives when
he showed a natural repugnance towards the Passion and prayed @Father, if it be possible, let this cup
pass from me; nevertheless, not as | will, but as thou wilt®(Mt 26:39).

46 Mystery of Jesu€hrig, 55.

47 Alternatively, Christhad abody butit wasa heavenly onenot earthly; he was not incarnatfrom the Virgin Mary but Pased
throughCher without being brmed from her flesh and bloodyr he appeaed in Judeavithout having to be born at allMystery of
JesusChrig, 55-6.

48 Mystery of JesaChist, 5, n. 18.

49 Mystery of Jesu€hrist 56.

50 Mystery of JessiChrist 5, n. 18 Whe first heresies denied noso muchChrist's divinity as Hs true humanty (GnostidDocetism).
From apostolic times th€hristan faith has irsisted on therue incanation of God's SoRome inthe flestQCCCn. 465.
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Origen, an early Christian writer, commented @ne cannot doubt about the nature of his [Jes u s 0 ]
which is that of all souls.8' In the early Church Councils the Church responded to Christological
heresies, confirming that Christ had a complete human nature like ours. Christ is @oerfect ... in his
humanity, ... truly man composed of body and rational soul... consubstantial with us in his humanity.§2

Two early heresies about Christ& human soul came from Arius and Apollinaris. They denied that the
Word assumed a human soul.>® Many Fathers and early Church Councils condemned this teaching,
saying that Christ assumed our nature, body and soul, in order to redeem us, body and soul.>*

c) Jesus Christ Was Conceived and Born of the Virgin Mary.

By His incarnation, he, the Son of God, has in a certain way united Himself with each man. He
worked with human hands, he thought with a human mind, acted with a human will, and loved
with a human heart. Born of the Virgin Mary, he has truly been made one of us, like us in all
things except sin.>®

The Incarnation of Christ in the womb of the Virgin Mary was a key event in salvation history, part of the
Good News, directly related to His salvific mission.>® &hen the time had fully come, God sent forth his
Son, born of woman, born under the law, to redeem those who were under the law, so that we might
receive adoption as sons (Gal 4:4-5). St Matthew® gospel account emphasizes that the conception of
Jesus took place in a miraculous way, without the involvement of a man. He relates the event to the
prophecy of Isaiah (Is 7:14) concerning the Immanuel, saying that the prophesy is fulfilled in Christ.

Therefore the Lord himself will give you a sign. Behold, a young woman shall conceive and
bear a son, and shall call his name Immanuel (Is 7:14).

Now the birth of Jesus Christ took place in this way. When his mother Mary had been
betrothed to Joseph, before they came together she was found to be with child of the Holy
Spirit; and her husband Joseph, being a just man and unwilling to put her to shame, resolved
to send her away quietly. But as he considered this, behold, an angel of the Lord appeared to
himinadream,sayi ng, A J o s Bavill, do nstdear todake Mary your wife, for that
which is conceived in her is of the Holy Spirit; she will bear a son, and you shall call his name
Jesus, for he will save his people from their s i nAdl thié took place to fulfil what the Lord had
spoken by the prophet: i B e h o | gin sha#l conceive and bear a son, and his name shall be
called Emmanue | (which means, God with us). (Mt 1:18-23)

51 Origen,De Rincipiis, 2, 6, 5(ANF4).

52TheCouwncil of Galcedon(AD451).DS 301; see al€0COnn.471-475.

53 Mystery of Jesu€hrist 58.

54 Mysteryof Jesu<Christ, 59-60. Y Jesus Gfst did rot have a soul, the Word dBod would have had tsubstitute br it (as Aius
and Apolinaris claimed, ard therefore would have had b cary out itsfunctions. Mw as the sul is the substantidiorm of the
body, theWord would hae been the shstantialform of the body of Jesush@st. But this is adurd, becaus&od cannoenter into
composition withanycreature. Moreover, if Chrig did not have asoul, he wold not havebeen a true man, andherefore coudl not
bethe Mediator and Redeemer bmen Pyol Bertran, 6God Made Maag, 259

55 Gaudium etSes n. 22.

56 Mystery of Jesu€hrist 52-3.
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St Luke also recounts the virginal conception of Jesus.

The angel said to her, i T h ey Spiatiwill come upon you, and the power of the Most High will
overshadow you; therefore the child to be born will be called holy, the Son of Godo(Lk 1:35).

He concludes with the angel& words @With God nothing will be impossibled® (Lk 1:37), indicating the
miraculous nature of Jesuséconception.

Jesus was truly the son of Mary: dNow the birth of Jesus Christtook place in this way. When his mother
Mary had been betrothed to Joseph, before they came together she was found to be with child of the
Holy Spirit6( Mt 1 Doln8t)be afrdid, Mary, € behold, you will conceive in your womb and bear a
son, and you shall call his name Jesuso(Lk 1:30-31). As we pray in the Creed, Jesus became incarnate
from the Virgin Mary and was made man.

Jesus could have been conceived in the normal human way, without the miracle of virginity, but
theologians have suggested that the virgin birth was fitting for the following reasons:

1 It was appropriate that Jesus, being one Person, should be the son of the Father in his
humanity as well as his divinity, rather than also having an earthly father.

1 The virginal conception makes it clear that Christ is an exclusive gift from God the Father
to humankind and, in the first instance, to Mary.%’

Finally, the miraculous manner of his conception does not detract from the reality of Jesusdhuman
nature. As St Leo the Great wrote,

this marvellously unique and uniguely marvellous generation must not be understood as if by the
new mode of creation some property of the (human) race were removed.>®

d) Jesus, a member of the human race.

Born of the virgin Mary, Jesus is truly one of us, not only because he has a body and soul like ours, but
also because he belongs to the human family, a descendant of Adam and Eve, through Abraham, Isaac
and Jacob, and over the course of generations, @escended from David according to the flesh6(Rom 1:3;
cf Lk 1:27).59 St Matthew®& genealogy of Jesus traces his membership of the family of Abraham, in the
Chosen People of Israel, while St Luke® genealogy goes back to Adam, indicating His connection to the
whole human race.®°

St Paul speaks of Jesus as the ®ew Adamd(Rom 5). Like us, He is part of the human race, descended
from Adam. The Second Vatican Council draws out the significance for us:

57 Mystery of Jesu€hrist 55.

%8 St Leo the Great,etter to Flavian, Bishop @onstantinoplédNPNR2/12) DS 292, goted inMystery of Jesus Chri&5

9 The @urch condemned errors thatuggested thatléd dza Q 0 hdeé frol Beaverfowasimmediaely created by Goérom the
earth See D301, CCCnn.484-486.

50 On the genalogis of Jesushist in theGospels ofSt Mathewand St LukeseeBenedit XV1,Jesis of Naareth: Thelnfancy
Narratives (London:Bloomsbury2012)4-13.
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Only in the mystery of the incarnate Word does the mystery of man take on light. For Adam,
the first man, was a figure of Him Who was to come, namely Christ the Lord. Christ, the final
Adam, by the revelation of the mystery of the Father and His love, fully reveals man to man
himself and makes his supreme calling clearé For by His incarnation the Son of God has
united Himself in some fashion with every man.6!

The close union which exists (due to the Incarnation) between Christ and each man and woman
explains how our redemption is brought about. The very reason Christ became man was to share our
human nature so as to redeem us. A deep understanding of the reality of the Incarnation is important for
understanding the mystery of our redemption. We will look at this further in Part 2.

Since the beginning, the Church has never doubted the human origin of Jesus. St Ignatius of Antioch
who lived during the first century, for example, wrote: desus is truly a member of the family of David
according to the flesh ... truly born of the Virgin.&?

It was because Jesus had our very same nature that he could redeem human nature from original sin.
Man, having been defeated by the devil in the tree of Paradise, should in turn defeat the devil in the tree
of the Cross.®3

Pope John Paul Il has written that the Church
knows with all the certainty of faith that the Redemption that took place through the Cross has

definitively restored to man his dignity and has given back meaning to his life in the world, a
meaning that was lost to a considerable extent because of sin.t*

61 Gaudium etSes n. 22.

52 1gnatius of AntiochEpistle to theSmynaeans 11; Episte to theEptesans 18, 2(ANF1).
53 pujol Bertra, 6God MadeMang, 260.

64 John Paull)Redempor HominisEncyclical Letter, 4.3.197n.10.
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The Chosen Line in Genesis

| | |

Haran Nahor
Betlluel
Lot Iscah Milcah | Ishmael
|
Laban Rebekah

Moab Ammon Esau

|
-t r 1 1 I |

Ruben Simeon Levi Dan Naphtali Gad Asher Issachar Zebulun Joseph Benjamin

This chart indicates the chosen line found in the Book of Genesis.
The names in blue are the lineage of the Messiah.
Bible History Cnline

Figure 8. The Chosen Line in Genesis.

e) Human features of Jesus in the Gospels

Being human like us, Christ has definite human features of his own which were easily recognized by his
disciples even after he had risen from the dead (Lk 24: 30-35).5° The Gospels do not tell us anything
directly aboutJesus6 p hy si c al, buweranaedaca tbathe was physically strong, able to fast
for long periods, travel long distances on foot, and to endure the rigours of the Passion.

Some Fathers of the Church, drawing on Psalm 45:2 6 &u are the fairest of the sons of mené , oughth
that Jesus, being perfect man, would have had a perfect physique, as it was fitting that the New Adam
be physically perfect, and the dignity of the Son of God seemed to demand it. Other Fathers, however,
held the opposite, focusing on the disfigured appearance of the Servant of Yahweh.

The Gospels have plenty to tell us about Jesusé  suglifeaturds. It is up to each Christian to discover
them for ourselves by contemplating the Gospel in light of the teachings of the Church, to discover the
humanity of Christ, always remembering that this is the human face of God.

This human face of God has been described to us as one full of understanding and mercy. Jesus is
depicted in the Gospels as a man with a perfectly balanced personality, who never loses his self-control,
even when he expresses his anger or reveals that his soul is sorrowful unto death. His replies to the
Pharisees when they try to catch him in his words are quick, intelligent, and direct. Self-forgetfulness is
one of the marked characteristics of Jesus: his only desire is to bear witness to the Father and do his will
saving the lost sheep.

85 This sectiontakenfrom Mystery of Jesus Qist, 6263.
25



Outstanding among the virtues which reveal Jesusoholiness is His immense love of the Father and for
humankind. This immense, strong love does not distort the magnificent harmony of his personality, yet it
even expresses itself in his feelings, which are strong, deep and visible to all, as when he cries for
Lazarus and Jerusalem, is moved to pity for the widow of Naim, and candidly expresses his sadness,
joy, compassion, closeness to the weak, and his capacity for friendship, and for suffering.

Figure 9. Full length negative of the shroud, venerated at Turin, Italy.

Venerated as the burial shroud of Christ although not declared such by the Church. Pope John Paul Il called the Shroud
@ mirror of the Gospeld

a precious Linen that can help us better to understand the mystery of the love of God& Son for us. Since it is not
a matter of faith, the Church é entrusts to scientists the task of continuing to investigateé For the believer, what
counts above all is that the Shroud is a mirror of the Gospel é an image of God& love as well as of human sin. It
invites us to rediscover the ultimate reason for Jesus6redeeming death. In the incomparable suffering that it
documents, the love of the One who &o loved the world that he gave his only Son6(Jn 3: 6) is made almost
tangible and reveals its astonishing dimensions. In its presence believers can only exclaim in all truth: d.ord, you
could not love me more!6¢

66 John Paul IlAddress at Turin24.5.198.
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Figure 10. Jesus, the Alpha and Omega.

Jesus Christ is true man, but not merely a man. He is truly the Son of God, God Himself.6”

67 The Catechism of th€atholic Churcdeals with the Divinity of Jesus1@hin numbers456-469.
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Chapter 2: Jesus Christ& Divinity

2.1 Wha the Churb TeachesAboutWS 84 dza Q S5 A GAYyA G @

The belief of the Church regarding the divinity of Christ was set out in the early Church Councils and
Symbols of the Faith (Creeds). These proclaim faith in the divinity of Jesus Christ. Jesus Christ
possesses the divine nature because he is true God, the Second Person of the Trinity. The Apost
Creed affirms: @ believe in one Lord Jesus Christ, his Only-Begotten Son.&2 The Council of Nicea in 325
stated:

We believe in only one Lord Jesus Christ, the Son of God, the only-begotten born of the Father ...
God from God; light from light; true God from true God; begotten, not created, consubstantial with the
Father.®®

The second ecumenical Council, the Council of Constantinople (381) also proclaimed this belief in the
Creed that Catholics recite at Mass today,

One Lord Jesus Christ, the only-begotten Son of God, born of the Father before all time; light from
light, true God from true God; begotten, not made, consubstantial with the Father.”°

Later, the Councils of Ephesus (431), Chalcedon (451) and the Second and Third Councils of
Constantinople (553 and 680) proclaimed faith in the divinity of Christ.

The term @onsubstantialdused since the Council of Nicea means that Jesus, in his divinity, is @f the
same substance of the Fatherd meaning that his divine nature was the divine nature of the Father. They
are equal in divinity, but, being of the same substance, there is only one God.”*

2.2JesusDivinity in the Old Tesment

The Old Testament prepares the ground for the New Testament. It acquires its full meaning when
read in light of the New Testament and should be interpreted in this light. In the Old Testament there
is no explicit revelation of the divinity of the promised Messiah; what we have are elements that,
containing the truth in more or less veiled form, prepared the way for the full revelation of God in
Christ.”?

a) The Divinity of the Messiah in the Messianic prophecies.

88DS 2; see aldbCnn. 422-445.
69DS 125.

0DS 150.

" Mystery of &sus Christ 66, n. 60.
2 Mystery ofJesusChrist 68
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1 Divine names are attributed to the Messiah: for instance, &mmanuel§g meaningd God wdi t h
(Is 7:14).7® St Matthew applies this name to Christ (Mt 1:22-23). Isaiah also says of the
Messiah, dor to us a child is born, to us a son is given € and his name will be called
A Winderful Counselor, Mighty God, Everlasting Father, Prince of Peace®(Is 9:6).

1 Texts calling the Messiah the Son of God. Thetermé s on & f w@ s dotmlg for the
Messiah but also for the angels, the just, Israel, and kings. However some texts use this name
for the Messiah in a way that indicates his being the Son of God in a pre-eminent way. Read in
light of the New Testament, it becomes clear that the title means divinity. Psalm 2, for instance,
God speaks to the Messiah, dhe Lord said to me, fiYou are my son, today | have begotten you®
(Ps 2:7). St Paul applies the text to Christ in the Hebrews 1:5. St Matthew interprets Psalm 2
as announcing the divinity of the Messiah and applies it to Christ (Mt 22:42-45).7* As we will
see in the next section, Jesus also applied the Messianic prophecies to Himself.

1 The Messianic prophecies in the Old Testament set out the divine characteristics of the Messiah:

0 He will be the Son of God (Ps 2:8).
0 He is generated from all eternity (Mic 5:2; Ps 2:7).
o His power is eternal and universal like that of God (Dan 7:13-14).

b) The Divine Wisdom

We can also see a pre-figuring of the divinity of Christ in Old Testament texts that refer to God
descending among humankind, in particular, texts that refer to the divine Wisdom, who is distinct from
the God (the Father) yet is divine and proceeds from God. &isdomdin the Old Testament is God in his
relationship with, and action in, the world.

9 St Paul draws on this to call Christ the dvisdom of God6(1 Cor 1:24-30). Some of the terms St
Paul applies to Christ are drawn from expressions of the Old Testament about divine wisdom: the
@mage of the invisible God6(Col 1:15; cf Wis 7:26), dhe first-born of all creationd(Col 1:15; cf Prov
8:22; Sir 1:1, 4) as well as references to creating and conserving the world.”

M The Book of Wisdom identifies Wisdom with the Word of God, and with God himself. Wisdom,

Is a breath of the power of God, and a certain pure emanation of the glory of the almighty

God, and therefore no defiled thing comes into her. For she is the brightness of eternal

life, and the unspotted mirror of Godds maj e s thiggoodaessd(Wis Tiab- i m.
26).

The expressions @ure emanationd ®mo defiled thing comes into her§ and @nspotted mirrord
indicate that the Word is in not inferior to God in any way. The expression dight from light§ used
in the Creeds, comes from this text.

3 He repeted the same idea i® (1 K S NJ Leffalis€BSdEisYvitrous s 8:10)
74 Mystery of JeusChrist 69.

>Sel @r 86;Coll:17; Wis 8:1, 9:1
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1 Jesus Is the Divine Wisdom. The divine wisdom @ppeared upon earth and lived among mené(Bar
3:38; Prov 8:22-31). Texts in the Old Testament that refer to the @ivine Wisdom®oare interpreted
as referring to the Son, the Word, the Second Person of the Trinity who is co-eternal with the
Father.

The Lord possessed me in the beginning of his ways, before he made anything from the
beginning. | was anointed from eternity ... the depths were not as yet, and | was already
conceived ... when he balanced the foundations of the earth, | was with him forming all
things ... and my delight was to be with the children of men (Prov 8:22-31).

1 Wisdom is eternal like God and takes part in creation. This is taken up in the Gospel of St John.
Writing about the Incarnation of Christ, John draws a connection between Wisdom and the Word.

In the beginning was the Word, and the Word was with God, and the Word was God. The
same was in the beginning with God, and without him was made nothing that was made.
In him was life, and the light was the life of men é A B Word vwas made flesh and
dwelt among us, and we saw his glory, the glory as it were of the only begotten of the
Father, full of grace and truth (Jn 1:1-4,14).7

St Paul applied this text to Jesus, dhe image of the invisible God, the first-born of every creature.
For in him were all things created in heaven and on earth, visible and invisible ... all things were
created by him and in him. And he is before all, and by him all things endure.6(Col 1:15-17).

Jesus Christ also allowed himself to be called d.amb of Goddby the Baptist (Jn 1:36). When John the
Bapt i xiplgsasked ii a r e theyGnewho is to come or shall we wait for another?0Jesus answered

with a prophecy of | sai ah: i Go a n gou hawd hadrdeandtseen. JThehbiind sed, the

lame walk, the lepers are cleansed, the deaf hear, the dead rise again, the poor have the Gospel
preachedtot h e (Mb11:3). Drawingon Psal m 2, h e ¢ al Somsof bavidnand, referring tbe 6
the prophet Daniel, he claims for Himself the power to judge at the end of time (Dan 7:13-14).77

The ancient prophecies are fulfilled in Jesus Christ: He is the Messiah and Son of God, heir to the

eternal throne of David through the foundation of his kingdom which is not of this world, in which
everyone can be admitted. This kingdom is the Church.

2.3Chrisf@ Divinityn the NewTegsament

76 SeeProv. 822; Wis 7:22 25-30; 8:1, Sir 2-:6-8.
77k 2041-44; Mt 24:2931; 25:3146.See als CCOnn.439-440.
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Figure 11. The Transfiguration of Jesus, CaI Bloch, 1872.

The New Testament reveals the divinity of Jesus, especially in the Gospels, as well as in the writings of
St John and St Paul.”® The Jewish people were monotheists, and the mystery of the Trinity was revealed
to them only gradually.

a) The Divinity of Jesus in the Synoptic Gospels (Matthew, Mark, and Luke)

i) Jesus claimed to be the Son of Man
In the Gospels we often see Jesus describe himself as the &on of manéwhen claiming divine dignity and
power. As we have seen, it was a Messianic title from the Old Testament. As the Son of Man, Jesus
claimed the power to forgive sins, something only God can do. When a paralyzed man was brought to
Jesus by his friends, Jesus said: ¢Take heart, my son; your sins are forgiven® The scribes were
shocked, and

said to themsel ves, A T But Fesusnlknowing ts h eil ra stptheung mtgs ,
do you think evil in your hearts? For which is easier, to say, 60 dur sins are forgiven , 6 or t o

8 SeeCCONN. 441-445,
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0 Ri s e a nButthataybukm@ay?know that the Son of man has authority on earth to forgive

s I n $edthen said to the paralytic -i Ri se, take wup y o uAndHheeode andn d

went home (Mt 9:2-7).

Jesus does not disagree with the scribes that only God can forgive sins; he shows his divinity by
miraculously curing the paralytic man.

As the Son of Man, Jesus claimed equality with God in his trial before the Sanhedrin. The high priest
commanded Jesus, Gtellusi f you are the Chdesus sShedSoon of
so. But | tell you, hereafter you will see the Son of man seated at the right hand of Power, and coming
on the clouds of heaven®(Mt 26:63-64). Here Jesus identifies himself with the Son of Man of the book
of Daniel (Dan 7:13)"° which, for the Jews, clearly meant that Jesus was claiming to be divine. They rent
their garments as the Jews did when they heard blasphemy, and condemned Jesus to death as a
blasphemer.

The equality of Jesus, the Son of Man, with God, is also seen when Jesus says that the Son of Man will
come as judge at the end of time, in the glory of his father (Mt 16:27; 25:31). Jesus claimed that he
would judge the world, a right reserved for God himself: fthe Son of Man shall come in the glory of his
Father with his angels, and then will he render to every man according to his wor k @0616:27).

i) Jesus claimed a special dignity
He is greater than the temple (Mt 12:6), kings (Lk 10:24), David (Mt 22:43-45; Mt 17:3), the prophets (Mt
11:11), the Law (Mt 5:21-22), and the Sabbath (Mt 12:8).8° fA greater than Jonah is here ... a greater
than Sol omo(Mt12:4l-43).er e O

iif) Jesus claimed authority over God& Law.
Jesus claimed to be Lord of the Old Law, the Law given to the chosen People by God in the Old
Testament. He claimed authority over the Law and the ability to bring it to fullness and perfection: In the

meG

Sermon on the Mount Jesus said that he had not come to @bolish the law and the prophetsé b uddlfil t o
themé(Mt 5:17). He called Himself d.ord of the Sabbath6(Mt 12:8). When He taught, Jesus said, i Y 0 u

have heard it said ... but | say to youo(Mt 5:21), and the people dvere astonished at his teaching for he
taught them as one who had authority, and not as their scribesé ( Mt-295: 2 8

®Behold, wth the clouds of heavethere came one like a son of maamnd he came tthe Ancient of Dayand was presented
before him And to him was givedominion and gloy and kingdomthat all peoples, nations, and languaghould serve hirhis
dominion is an egrlasting dominionpwhich shall not pass awagnd his kingdom omthat shall not be destroyedDan 7:1314).
80 Mystery of Jesu€hrist 71.
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Figure 12. Jesus Unrolls the Book in the Synagogue, James Tissot, c. 1886.

@&nd when Jesus finished these sayings, the crowds were astonished at his teaching, for he taught them as
one who had authority, and not as their scribes6 ( Mt29)7 : 2 8

iv) Jesus asked for the faith and love due only to God

Jesus asked his disciples and followers for what was due only to God. He asked them to have faith in
Him (Mt 11:6), and to love Him as God should be loved, &vith your whole heart, your whole soul, with
your whole strength6(Dt 6:5). He asked them to love Him more than their parents and children, (Mt
10:37; Lk 14:26). Jesus also allowed himself to be adored. He let people to prostrate themselves at his
feet including the Canaanite woman (Mt 15:25), a leper he healed (Mt 8:2), a father whose daughter was
raised from the dead (Mt 9:18), the disciples when He walked over the water and calmed the winds (Mt
14:33); and the holy women and the disciples after the Resurrection (Mt 28:9,17).81

v) Jesus claimed to be the Son of God
Another feature of these gospels is the use of the title Son of God, and attributions of divine sonship to
Christ.?2 The term &on of Goddin the Old Testament could be used more generally to refer to angels,
the just, etc, and it is used in this way in some places in the gospels. In other passages, however, the
title &@on of Godd or dhe Sondrefers to divine sonship in the proper sense, to acknowledge the full

811n Jevishand Chiistiantradition, prostraion is an act badoraton rendeed to God alone.
82 Mystery of Jesu€hris, 71.
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divinity of Christ. In addition to the passages mentioned where the Son of Man says he is the Son of
God, we can identify other places where it is used. The most important ones are those where Jesus
prays, addressing God as dratherd or dny Father§ using the Aramaic word @bba.d® The Jews did not
use this word in their prayers. It reveals Jesus6intimacy with God, beyond that of the relationship
between creature and creator.

The unique intimacy between Jesus and the Father is revealed when Jesus says

fAll things have been delivered to me by my Father; and no one knows the Son except the
Father, and no one knows the Father except the Son and any one to whom the Son chooses
to reveal himo(Mt 11:27).84

Jesus always distinguished between the divine filiation of the disciples and his own divine Sonship. He
spoke of God as dny Fatherb6and, when speaking to the disciples, called God &our Fatherd He never
used the expression @ur Father,6which could imply that God was Jesus6Father in the same way that he
was the Father of all people, except in the Lord& prayer, when He taught the disciples how they should

pray.

We see JesusbGawareness of his divine filiation when he remained in the Temple when he was twelve
years old. When Mary asked Him why he had done this, He answered fHow is it that you sought me?
Did you not know that | must be about my F at h e?robkst:4840)sAs the Sos of his heavenly
Father, Jesus had higher duties than those that came from being the son of Mary and Joseph.

Jesus also allowed people to address Him as &@on of God.6 When he asked his disciples G But wh o
you say t BimdnPdterrepiieel A You are the ChristgAndJess So |
answered him, A Bl es s-daha! kor fesh ywnal blood I&s mobreveal®dthis to you,

but my Father who is in heaven® ( Mt -17). 8esuk &ccepts being called Son of the Living God and

says it is a mystery that has been revealed by the Father. It is something more than the general kind of

divine sonship known in the Old Testament. He also accepts St Thomas6 pr of essi on of f .
after the Resurrection, i Mijord and my G (Jul 2D:28

The Father bears witness to His Son at His baptism (Mk 1:11), and at the Transfiguration (Mk 9:7),
calling him dny beloved Sond Jesus Gaw the heavens opened, and the Spirit as a dove descending, and
remaining on him. And there came a voice from heaven: irhou art my beloved Son, in thee | am well
pleased®(Mk 1:10-11).

When Jesus was transfigured on Mount Tabor, the Apostles Peter, James and John heard the Father®
voice saying @ Tishis my beloved Son, inwhomla m wel | oMt ¥:&8)sTéalCGhurch has seen in
thesewordsatest i mony to Jatwusd divine fild9i

83 Mt 11:25-26; 26:39, 42Mk 14:36; k 22:42 23:34 46.

84 @Jesuseceived he power tocary outhis missiorfrom the Faher. By affirmmg that noone knowsthe Fatherbut the Son and th&on
but the Fatherhe revealed Is divinity, lecauseonly Godthe Father icapable of knwing his divine natte. For the sane reason, only
the Son caknow the Father. Thdact that the Father and Soknow eactother neaessarily praupposes that both pssesshe same
divine natureCPujol Bertr&, 6God Made Mark, 266.
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Figure 13. The Palsied Man Let Down Through the Roof, James Tissot, 1886-1896.

d’hey brought to him a paralytic, lying on his bed; and when Jesus saw their faithhesaid t o t he paleartlmyt i c,
son; your sins aref o r g iAwndebahold, some of the scribes said to themselves, AiThis man is blasphe mi nByt.Jésus,
knowing their thoughts, said, i Wh y yod think evil in your hearts? For which is easier,tosay , o9 %¥ si ns are fo
t o s asgandwaR ik 6tthat Bow may know that the Son of man has authority on earthtof or g i v-ée then sail 0

to the paralytic - i R i, ®ke up your bed and go home (Kt 9:2-7)

vi) Jesus was aware of His divine power and used it
Jesus said fto me has been given all power in heaven and on earthd ( Mt 2 8he &x@r¥ised itsoy d
performing miracles. He also gave his disciples the power to perform miracles in his hame. desus,
calling to himself the Twelve, gave them power over the unclean spirits.... Cure the sick, raise the dead,
cleanse the lepers, cast out the devilso (Mt 10:1,8). The disciples, upon returning, bore witness to his
di vi nidtthe devild dlso are subjecttousiny o u r  6(lak 10213).

b) J e s Disirbty in the Gospel of St John
The Apostle St John wrote his Gospel many years after the others were completed, under the inspiration
of the Holy Spirit. St John records that he wrote his Gospel &o that you may believe that Jesus is the

Messiah, the Son of God, and that by believing you may have life in his name6(Jn 20:31). His Gospel
emphasizes Jesusodivinity.
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St John focuses on Jesusodivinity by pointing to the following:
i) The eternal pre-existence of Christ as the Word of God

In the beginning was the Word, and the Word was with God, and the Word was God. He was in
the beginning with God; all things were made through him, and without him was not anything
made that was made. In him was life, and the life was the light of men. The light shines in the
darkness, and the darkness has not overcome it (Jn 1:1-5).

St John calls Jesus the Word (Logos in Greek), a Person who co-exists with God, who is God. The
Word is the Son of God, the @nly-begotten of the Fatherband @nly-begotten Son6(see also Jn 3:16;
3:18). The Word dvas made fleshdin order to bring grace and truth to men. Jesus is the Word made
flesh (Jn 1:1-18). Sent drom Heavendby the Father (Jn 5:23,37; 6:38ff; 3:13; 6:38; 8:42; 16:27ff), Jesus,
the Word, existed from all eternity.

The Word is the only Son from the Father (Jn 1:14). The Word of God became man (Jn 1:14); He is the
one the disciples beheld and to whom John the Baptist bore witness (Jn 1:15). Jesus of Nazareth is the
Word of God made Man.

Jesus refers to his own pre-existence, iBefore Abraham was, | amo(Jn 8:58). The expression & amohad
a powerful meaning for the Jews because it was the name God revealed to Moses, a name the Jews
avoided using out of reverence. With this expression Jesus indicates that He is the true God&®®

Before the Incarnation, the Word was the dight and life of mené(cf. Jn 1:4-5). Jesus the Word Incarnate
proclaims that he is dhe light of the worldd(Jn 8:12) and that he is life (Jn14:6) and the source of life: (Jn
5:21).

i) Jesus 0 Fildiorn i ne
Like the other evangelists, St John records that Jesus called God dis Fatherg and himself dhe Song and
that He distinguished his divine filiation from that of the disciples. Remembering the Resurrection, John
records how Jesus told Mary Magdalene:  ditdamy brothers and tell them, | am going to my Father and

to your Father,to my GodandtoyourGod o ( J A 20: 17)

i) Jesus Is Equal in Nature to the Father

8 John Paull, Address26.8.1987, n. 7.

86 St Johnrepeats other things testifying to the divinity of Jesushat the other evangelisthiad aleady recarded: eg, thatJesus
cdaimeddivine attributes andoperations that Heaffirmed hiseternity: & . S F 2 N@nwaspINY & 0 YMifat Jesugngw the Father
perfectly: & ut | know him And ifl shall say thial know himnot, | shall beike toyou,a lia. Bu | do know him and do kgehis waNRdn
8:55);that Hispower and activitywere equal to tlS  C | iika SdttiBravorks until nav, andl worké (In5:17);andthat Jesushad power

to forgivesins @ D2 = | 3 RY & MB¥EL)yldeWyordy that Jesusclaimed to be, besidesjudge, worthy of adaation, light of the

world, & G KS  étruth,andihét A T S ¢ ; thandfsusnnpo¥ed divingoreceptsy od hdieve inGod, belie§ | £ & 2andthat Y S ¢
Hepromised that the Bther ard hewill dwell in the soul®f those io beh S@S Ay KA YY dhim/ard make oumbodlefin O 2 Y
KAYé BDBJyHeasked or prayers in Is name aml in that ofthe Father, and assuredus of their effiO O& Y ek yol askh® &
Father inmy name, hewll 3 A @S A ( 1622). & 2 dz¢ 0O WYy
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After Jesus cured the paralysed man at the pool of Bethzatha, the Jews criticized Him for having done
this on the Sabbath, a day on which no unnecessary work was to be done. Jesus replied,

fMy Father is working still, and | am working.oThis was why the Jews sought all the more to kill
him, because he not only broke the sabbath but also called God his Father, making himself
equal with God. (Jn 5: 16-18)

Figure 14. Chrlst Heallng the Slck at Bethesda Carl Bloch 1883.

dhe Jews persecuted Jesus, because he did this on the sabbath. But Jesus answered th e m, Fativyis working still,
and | a m Thiowakwhn the. Jéws sought all the more to kill him, because he not only broke the sabbath but also
called God his Father, making himself equal with God.6(Jn 5: 16-18)

Jesus claimed that his works were equal to the works of his Father God and He claimed the same
powers. St John recalls Jesus saying that fivhatever the Father does, the Son also does in like manner 0
(Jn 5:19). He records that one day some Jews came to dispute with Jesus when he was walking about
the portico of the Temple.
The Jews gathered round him and said to him,
are the Christ, tellusp | ai Jeduys. @a@nswered them, Al told vyo
works that | do in my Fathea@mslOM2@e, t hey b

u,
h ea
He conc | u d kand thefFather are oneo (Jn 10:30). Then the Jews tried to stone him and Jesus
answered them il | hslaowreyou many good works from the Father; for which of these do you stone
me ?Tohe Jews answered him, AWe stone you for no
being a man, make yourself Godo(Jn 10:23-33).

As would occur at the trial before the Sanhedrin, the Jews understood that Jesus was saying He was the
Son of God, and wanted to stone Him for blasphemy. Jesus answered,
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fDo you say of him whom the Father has sanctified and sent into the world: §ou blaspheme,d
because | said ainithe Son of God? 0 e askid them to believe in the testimony of the Father,
shown in the miracles that he did: fi Blieve the works, that you may know and believe that the
Father is in me, and | in the Fatherd(Jn 10:36-39).
JesusOmiracles were signs that confirmed His divinity: i Tehworks thatldoinmy Fat her 6s na
give testimony of me @Jn 10:25).

At the Last Supper, Jesus explained to his beloved disciples the intimate and mutual relationship
between Him and the Father.

Philip begged fi &rd, show us the Fatheranditi s e n o u g h sus @plie di:s . oH alres® |
long a time with you, and you have not known me? Philip, he who sees me sees also the Father;
how canstthous a vy , 6Show us ttHowenothelidvd teat | 2rd in Do FKather and the
Father in me? The words that | speak to you | speak not on my own authority. But the Father
dwelling in me, it is he who does the works. Do you believe that | am in the Father and the Father

in me? Otherwise believe because of the works themselv e s 0 14.8-12).

During the Last Supper, Jesus prayed for the unity of the Apostles and of all the faithful, and offered as a
model his substantial unity with the Father: fHoly Father, keep them in thy name whom thou hast given
me; that they may be one as we also are.0He added:

fNot only for them do | pray, but for them also who through their word shall believe in me. That
they all may be one in us, as you, Father, are in me and | in you, that they also may be one with
us; that the world may believe that you have sent me. And the glory which you have given me, |
have given to them, that they may be one, as we also are oneo(Jn 17:11, 20-22).

c¢) The Divinity of Jesus in the Epistles of St Paul
St Paul testified to the divinity of Jesus in his letters to the early Christian communities.

i) St Paul calls Jesus Lord
St Paul calls Jesus Lord (Dominus in Latin, Kyrios in Greek).8” TheJ ews never utmeamded
in St Paul® time, used the term Kyrios, or Lord instead. By calling Jesus Christ Kyrios, St Paul reveals
that Jesus Christ is God, for example, det him who takes pride, take pride in the Lordd(1 Cor 1:31). d-or
whosoever calls upon the name of the Lord shall be savedd(Rom 10:13).
For St Paul, the name of Jesus is above all names. It is the name of God and therefore worthy of
adoration: &t the name of Jesus, every knee should bend of those in heaven, on earth, and under the

eartho(Phil 2:10).

i) St Paul calls Jesus God

87 SeeCC(nn. 446451
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St Paul® letter to the Philippians is a magnificent summary of Christology:

Have this mind in you which was also in Christ Jesus, who though he was by nature God, did not
consider being equal to God a thing to be clung to, but emptied himself, taking the nature of a
slave and being made like unto men. And appearing in the form of a man, he humbled himself,
becoming obedient to death, even to death on a Cross. Therefore God has also exalted him and
has bestowed upon him the name that is above every name, so that at the name of Jesus every
knee should bend of those in heaven, on earth, and under earth, and every tongue should
confess that the Lord Jesus Christ is in the glory of God the Father (Phil 2:5-11).

This text refers to the eternal pre-existence of the Word, which St Paul also teaches in his letter to the
Colossians (Col 1: 15-17).

iif) St Paul calls Jesus the Son of God

St Paul attributed divine filiation to Jesus®® and called him Son of God: @od sent his Sond(Rom 8:3);
dhe Father ... has transferred us into the kingdom of his beloved Son6(Col 1:13). Jesus Christ, as the
Son of God the Father, is dhe brightness of his glory and the image of his substance6(Heb 1:3).

St Paul professes that Jesus Christ is the Son of God by nature, while redeemed men are sons of God
by an adoption produced by grace: &hen the fullness of time came, God sent his Son ... that he may
redeem those who were under the Law, that we may receive the adoption of sonsé(Gal 4:4-5).

d) Other Testimonies about the Divinity of Jesus

The other apostles and disciples also gave witness to their faith in Jesus as the Son of God. For
instance, on the day he was given the keys to the kingdom, St Peter made his declaration of faith A Y o u
are the Messiah, the Son of the livin g G Mtl16:16§. Later, in his preaching, Peter continued to testify

to the divinity of Christ. At Pentecost, in his first address to the people, he told those listening to him,

i Y aigowned the Holy and Just One ... you gave death to the author of lif e Acts 8:14; 13:16 ff). In his
letters, St Peter called Jesus God and Savior (2 Pet 1:1).

St James the apostle proclaimed himself &Gervant of God and our Lord Jesus Christ6(Jas 1:1), while St
Stephen excl ai med just b eheavers ogered, and thenSanr of Man sathding i |
attherighthand o f Acsa@:s6p (

2.4The Dvinity of Jesu€hristin Tradition

From the earliest times the Church, faithful to the teachings of the Apostles, affirmed the divinity of Jesus
Christ. St Clement of Rome, the third Pope, wrote in a letter to the Corinthians around 96 A.D., hrist is
the scepter of the majesty of Godé His majesty is so much greater than angels.d® St Ignatius of

88 SeeCC(NN. 441-445.
89 St Clement oRame, FirstEpistle to the @rinthians 16.2, 36.ZANFL).
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Antioch, martyred early in the second century., bore witness to Jesus as @od our Lord§ &od humanly
manifestedd and dhe only Son of the Most High Father ... our God.&°

2.5HeresesDenying the Minity of Christ

Heresies about the divinity of Jesus arose early on from people who denied or misunderstood the
divinity of Christ. Some early heresies taught that Jesus was one of the following:

1 A simple, very holy man (Ebionites, first century). The Ebionites were @udaizingdChristians, who
maintained that Christians must continue to observe the precepts of the Jewish Law. Underlying
their rejection of the divinity of Christ was what St Paul called dhe stumbling block of the Cross6
(Gal 5:11): rejection of the idea that a divine Person could die on a Cross. More importantly, they
found it difficult to really accept the mystery of the Trinity.

1 An adopted son of God (Adoptionists, second century) This arose out of a misunderstanding of
the Trinity. The Adoptionists said there was only one Person in God. Jesus was a man in whom
the Word dwelt, but the Word was just a power of God. Later Adoptionists (fourth century) said
that Jesus was a man who did not exist before the Virgin Mary. His life and death were so holy
that he merited the glory of divinity. He could be called God not by nature but by adoption. This
heresy was condemned in 190 and again in 268, by the first Council of Constantinople in 381,
and again in the Council of Rome in 382. It reappeared again in the sixteenth century and was
again condemned, by Pope Paul 1V.%

1 Neither true God nor true man. The widespread Arian heresy (fourth century) held that the Word
was not a divine Person. The Word was the first and most perfect creature made by God.®? The
heresy was condemned at the Council of Nicea (325) and the Council of Constantinople (381),
and faith in the divinity of Christ was professed at the Councils of Ephesus (431), Chalcedon
(451), and the Second and Third Councils of Constantinople (553 and 680).

The istorical Jesusband the d&hrist of Faithd
More recent heresies regarding the divinity of Jesus are Rationalism and Modernism. They argue that
Jesus was not the Son of God, and that when we say He is divine, we are merely projecting our own

desires and aspirations on to him. In the twentieth century, Modernists argued that there was

1 a distorical Jesuséwho lived in Palestine and is written about in the Scriptures, and
1 a &hrist of Faithg the Jesus in whom we believe,

and that the two were not the same.

9 Stignatius of AntiochEgstle to the Cointhians 36:2-4; Egstle to the Ephesians 18:2; 19:3, and Efistles to the Rmans Intr. (ANF 1).
9 Paul IVCum quorundan, Constitition, 7.8.1555. DS1880 Mystery of Jesu€hrist 67.

92 Spe CCONN. 464-469.
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This heresy has been developed in various ways, but always begins with an assumption that the
supernatural mystery of God made man is impossible and therefore must be unhistorical. The historical
Jesus just cannot have been God. He was a humble rabbi of Nazareth, perhaps a failed political
messiah, and the reality of his life had little to do with that presented by the Apostles. The Apostles
created someone quite different, by taking Jesus and projecting all their Messianic expectations on to
him, building up a mythical figure, the &hrist of Faith§ and events like the Resurrection. The Christ we
worship, the object of our faith, the Son of God, never existed.*?

When they speak of the Jesus of History and the Christ of Faith, the modernists are not describing two
ways of approaching one reality, Jesus Christ, (getting to know his humanity, the way he lived and died
when he was on earth, and the divinity that the discipleséfaith @iscovereddin Jesus); they are talking
about two separate, incompatible concepts.®* This was condemned in 1907 in the decree Lamentabili.®®

The heresy is opposed to Divine Revelation. The testimony of Sacred Scripture is clear that Jesus
Christ is the Son of God. From the moment of His conception, Jesus Christ is always God and Man. In
the end, these modern heresies arise from a philosophical position that rejects supernatural faith and
denies the possibility of any mystery that exceeds human reason.

93 Mystery ofJesusChrist 8.

94 Mystery of Jass Christ 9.

% Pius X, Decred,amentabilj 3.7.190. Modernist propositionscondemned,included the following Whe divinity ofJesus Christ is
not proven from the Gospels; but it is a dogma that the Christian conscésssteduced from the notioof the Messia®the Christ
who appears in the lig of histay is far inferior to the Christ who is the object of fahnd Whe Chstology taught by Ra, John,

and the Councils of Nicaea, Ephesus, and Chalcedon is ndbtkrne that Jesus taught, but one that the Christian consciousness
formed atout Jesu©DS 3427; 3428431
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Chapter 3: The Hypostatic Union

Figure 15. The Heavenly and Earthly Trinities, Bartolomé Esteban Murillo, c. 1675.

Jesus Christ is one Person with two natures, human and divine. The name given to the union of Christ&
two natures in one divine Person (the Word), is the hypostatic union. dlypostasisbis Greek f opersoon 6
In this chapter we will study:

1 How the hypostatic union (two natures in one Person) came about
1 How human nature (body and soul) was assumed, or taken on, by the Person of the Word%
1 How Christ& two natures worked together

% See CCMNN. 470-474.
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Chapter 3: The Hypostatic Union

3.1 The'Mlypostaic UnionQ

As we saw in the last chapter, Jesus Christ is a divine Person, the Word, the second Person of the
Trinity. He is one Person, with a divine nature, who, with the Incarnation, also assumed a human nature.
The human nature is united to the divine nature in the divine Person of the Word.®’

The early Church defined this dogmatically in the early Ecumenical Councils, mostly in response to
heresies about Christ. In the fifth century the heretic Nestorius taught that Jesus was two persons and
that Mary was only the mother of the human person of Jesus but not the mother of the divine Person,
and therefore not the mother of God. In response, at the Council of Ephesus in 431, the Church declared
that Christ had two natures, divine and human, united in one divine Person: &hrist ... is both God and
mand The Virgin Mary gave birth to the Person, the Word of God made flesh, and therefore was the
Mother of God.%®

Figure 16. The Council of Ephesus, mosaic, Basilica of Notre Dame de Fouveriéere, Lyon, 19th c.

Twenty years later, the Council of Chalcedon (451), stated,
Our Lord Jesus Christ. é is perfect both in his divinity and in his humanity, truly God, and truly
man.... The one selfsame Christ, only-begotten Son and Lord, must be acknowledged in two
natures without any commingling or change or division or separation; that the distinction between

97 @l human natures that exist are, at the sartime, human persons. Theology tries to explain why the human natudesids
Christ was not an independent human persdrhe reason that is commongjiven in tlkeology is that the human nature of Jesus
Christ exists by virtue of the act of being of theddiy S t SNA2y ® WS&adzAaQ KdzYly vy I (dzNBtewaSa
through the act of being of the dive Person. Only the divine Ben existsn Jesus, as being is an essential property of his divine
nature. There is no human person gsds because his human nature, as it lacks its own act of being, Sslvgistent; it exists in the
divine Persof@Puol Bertran, 6God Made Masg, 281.

%8 DS 28, 257;DS252.
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the natures is in no way removed by their union but rather € the specific character of each nature
is preserved and they are united in one person and one hypostasis.... Not split or divided into two
persons, € there is one é only-begotten Son, God the Word, the Lord Jesus Christ.%®

This is the hypostatic union. It is is real, physical and subsistent, not accidental.%°

We see the hypostatic union in the Gospels where St John says that dhe Word was made fleshd(Jn
1:14), indicating that God was made man without ceasing to be God.

3.2Some Erre Regarding the Hyptatic Union

Jesus was two Persons: Nestoriusocontention that there were two persons in Jesus Christ: the divine
Person, the Son of God, and the human person, the Son of Mary, meant that Mary was not the Mother
of God, but only Mother of Christ as man. It also meant that the Redemption (Passion and Death of
Jesus) was only proper of the human person of Christ. This was critically important because, in the
Redemption, Jesus as true God and true Man died for us. As a Man He was one of us; but only as God
could He atone with an infinite sacrifice for the infinite offence of sin, something that no human being
could do. If Nestorius was right, then it was only a human being, not a divine Person, who died for us. If
there were two persons in Christ, the Incarnation would not have taken place, the Word would not have
become flesh, but rather simply come to dwell in a man. Nestorius6teachings were condemned in the
Council of Ephesus in 431, where the Fathers of the Church affirmed that Jesus Christ was only one
Person.101

Jesus was one Person with one nature: At the other extreme, Eutyches and his followers, the
Monophysites, held that Jesus Christ was one Person with only one nature (monophysis means one
person and one nature). They saidthat Chr i st 0 s tewasdransfainged or absorbed into His
divine nature. This error was condemned at the Council of Chalcedon (451).

The Monophysites affirmed that the human nature had ceased to exist as such in Christ when
the divine person of God's Son assumed it. Faced with this heresy, the fourth ecumenical
council, at Chalcedon in 451, confessed:

d-ollowing the holy Fathers, we unanimously teach and confess one and the same Son, our
Lord Jesus Christ: the same perfect in divinity and perfect in humanity, the same truly God and

% DS 301.

100 paul VI reaffirnad thisin the Creed of tk People of GodWeéi believe in our Lord Jesus Christho is the So of God. He ishe
Eternal Word, born of theFather befoe time began, andne in substane with the Fatherhomoousigto Pari, and through Him all
things weremade. He was incarnate othe Virgin Mary by the pwer of the Holy Spirit, andias made manequal therebre to the
Father according to Higlivinity, and inferior to the Father accoridig to His humanit and Himelf one not by some impossible
confusion & His natues, but by theunity of His persor.PaulVl, Credo of théPeople ofcod Motu Progio, 30.6.198, n. 11.

101 CCCn. 466.Fhe cause of many misunderstandings and disputes about the one PefsGhristwas actually a matter of
terminology, since some of the Greek wortiat the Fathers of the Clmah employed were interpreted in several ways. Some early
Fathers refel8 R (1 2 & LpByNik whifecothdrsareferred to it abypostasi® @ b I dndkBterEhand, was always called
physis In saying that there are twphysisin Jesus Christ, someistakenly thought that there were two persons in Jesus instead of
two natures. Use of these terms became better defined in the course of timpostasiscame torefer always to person, anghysis

to nature (Pujol Bertré, 6God Made Marg, 273.
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truly man, composed of rational soul and body; consubstantial with the Father as to his divinity
and consubstantial with us as to his humanity; "like us in all things but sin". He was begotten
from the Father before all ages as to his divinity and in these last days, for us and for our
salvation, was born as to his humanity of the virgin Mary, the Mother of God.6

We confess that one and the same Christ, Lord, and only-begotten Son, is to be
acknowledged in two natures without confusion, change, division or separation. the distinction
between the natures was never abolished by their union, but rather the character proper to
each of the two natures was preserved as they came together in one person (prosopon) and
one hypostasis.3%

Jesus was one Person with three natures: Some believed that a fusion or confusion of the two natures
gave rise to a third nature.1%3

Jesus was a man adopted by God: The Adoptionist heresy proposed the adoptive filiation of a man,
Jesus Christ, meaning that Jesus was not truly the Son. This was condemned by the Church.1%* St
Augustine responded, saying, dead the Scriptures. In no place does it say that Jesus Christ is the Son
of God by adoption.8°

Filiation is proper of persons, not of natures. Since in Jesus Christ there is only one Person, the divine
one, he is, for this reason, the natural Son of God. Besides, it would be contradictory to affirm that he is
by his human nature an adopted Son, while asserting, at the same time, that he is the natural Son due to
his divine nature. If this were true, Jesus Christ would be the Son of God in two distinct ways.

3.3 How the Hypostatic Wion CameAbout

Only the Second Person of the Blessed Trinity, the Word, Became Man.1% We can say, however, that
the Incarnation of the Second Person of the Trinity was the work of the whole Trinity. Everything that
God does in the world is common to the three Divine Persons. For instance, while we speak of God the
Father as the Creator, and the Holy Spirit as the Sanctifier, Creation and our Sanctification is the work of
the whole Trinity.1%” This was also the case with the Incarnation. The three Persons took part in the
Incarnation, but only the Second Person was incarnated. d’he Only-Begotten Son of God, Jesus Christ,
[was] made incarnate by a common action of the Holy Trinity.8%

02CCCn. 47.

103 pyjolBertran, 6God Made Marg, 274.

104DS 616611

105 St Austine,Agairst the Epide of ManichaeusCalled Fundamsal, 5 (NPNFL/4).

106 peasa enlightened by fith canseewhy it was fitting for the Second Person of thinify, the Word, to be tk one incarated. God
created theworld through his Word, whichis themodel gxemplary causeof the entire univese. OriginbSin introduced disorder into
the world, and Gocpr2 YA ASR I wSRSSYSN® b 2estroyédKtBeyartidt willrestdxelit fcdoitliqpsto thie digihh A &
modelhe a she worked from Therdore, it was most fiting that the Word, tle Second Peas of the Tnnity andmodel d creation, be
the Redeemer who would restore the human race to that amigl harmony destroyed byhe sin of AlamQPujol Bertré, 6God Made
Mang, 274.

07CCenn. 58, 267.

108 Fourth lateran CouncilDS 801.
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Divine Revelation testifies to this, attributing the Incarnation variously to the Father, to the Son, and to
the Holy Spirit (Phil 2:7; Lk 1:35). Tradition attests to the same teaching; for instance, St Augustine
wrote, dhe fact that Mary conceives and gives birth is the work of the Trinity, by whose creative ability
are all things made.8%

3.4 The Person of the \W&fd Assumed dman Nature

In the Hypostatic Union, the Word, the Second Person of the Trinity, assumed human nature, entire,
body and soul. It is because He assumed a human body that the divine Person was able to shed His
blood for our Redemption. It is because the divine Person assumed human nature, that His Body, Blood,
Soul and Divinity can be contained under the sacramental species of the Eucharist.!10

a) Beginning of the Hypostatic Union

The Second Person of the Trinity assumed human nature at the moment of the Incarnation, Christ®
conception in the womb of the Virgin Mary. At this moment, dhe Word become flesh and dwelt amongst
usO From this moment, as at the moment of our conception, the Second Person of the Trinity truly had a
human body and a human, spiritual soul.

b) Duration of the Hypostatic Union

The hypostatic union has continued uninterrupted from the moment of the Incarnation. The Council of
Chalcedon stated dhrist, only-begotten Son and Lord, must be acknowledged in two natures without
any commingling or change or division or separation.8!* As we pray in the Creed, the Son of God
suffered, died, and was buried; descended into hell, and rose again. Jesus Christ was always God and
man, never losing the union of His two natures in the one divine Person.

On the Cross Jesus cried out i My Gy &qd, why have you forsaken me? 6 ( Mt . TldsZoed rtol)
mean that His divine nature had departed or that He had ceased to be God. It referred to his vulnerability
to those who persecuted Him. It could also have been a way of showing that the messianic prophecies
of Psalm 21 were being fulfilled. The psalm begins with those words and describes many details of the
Passion:

A Aey have pierced my hands and my feet ... they divide my garments among them, and for my
vesture they cast lots ... my tongue cleavestomy | aw&1l). ( Ps

We will look in detail at what happened to Christ& human and divine natures when Christ died, in a later
section, but for the moment suffice to say that at every moment Jesus remained both God and man, with
a human and divine nature.

109 5t AugustineQn theTrinity, 2, 5, 9NPNF1/3). This truth is frequently depicteith images of the Annuriation, for instancethoseby
PietroPerugiro and Fra Angelidd-igure 24).

110 Council of TrentDS 164&11.

H1psS 301.
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The hypostatic union will never cease. After His Resurrection and Ascension into Heaven, Jesus Christ
remains true God and true Man. Sacred Scripture says dHe will reign in the house of Jacob forever, and
his Kingdom will have no endd(Lk 1:33); and d¢1e has an everlasting priesthood6(Heb 7:24). His Reign
will have no end.1*?

c) A Consequence of the Hypostatic Union: Adoration is due to Jesus Christ

Jesus Christ, God and man is to be adored (latria), something due only to God.''®* The apostles

preached the Gospel so i t h &nmten raady honor the Son, even as they honor the Fathero ( J n; &® :

that at the name of Jesus every knee should bendd (Phil 2:10). The writer of the Martyrdom of St
Polycarp (c. 157) distinguished between the adoration rendered to Jesus Christ and veneration of the
martyrs: d¢lim we adore because he is the Son of God; but the martyrs we love as it is fitting to the
disciples and friends of the Lord6!'%

Adoration is rendered to the divine Person of Jesus Christ; this includes his human nature which belongs
to him. Worship of his Most Precious Blood, of the Sacred Heart, of the Five Wounds, etc., is derived
from this. When we adore the parts we are adoring the whole divine Person.

The cult of relative latria is owed to the true Cross due to its union with the Person of Christ.}1°

112ps 86.

113See DS 43GC(nn. 333,448, 528, 971.
114 Martyrdom of S Pdycarp, 17, 3(ANFL).
15 Mystery of Jesus Chrjsit32-134.
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3.5 The Two Natures ofChristWorked Bgether

a) The Two Natures Remained Distinct and Unchanged.

The two natures of Jesus Christ, human and divine, were not affected or changed by being united in the
one Person of the Word. Each nature remained unaltered and continued to operate in its own way.
Divine operations are performed through the divine nature, and human acts through the human nature.
All these acts or operations belong to the Divine Person of Jesus Christ. The two natures, united in
Jesus Christ, remain distinct from each other. They are not mingled, nor does one absorb or change the
other, as the Monophysites, among others, suggested.'® In Jesus Christ, there are

two natures, without confusion or change, without division, without separation, without their
differences being lost in any way due to their union, but rather each nature conserving its
properties and both coming together in a single person and in a single hypostasis.''’

When St John says, under the inspiration of the Holy Spirit, that dhe Word was made flesh6(Jn 1:14), we
see that Jesus Christ really has two different natures: the divine, proper to the Word, and the human (the
term dlesh6in Sacred Scripture frequently means human nature as a whole), which He assumed.

HeCca@ n. 467.
17ps 3.
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The early Christian writer, Tertullian, summarized the doctrine of the Church when he wrote that dhe
distinction of each nature was conserved ... both natures, each one in its state, acted in distinct ways.8'8

b). 6 T hndrigd owvine-Human Operations of Christ

The word 6 t amdricbis derived from the Greek words theds (god) and andrés (man). It refers to the
actions and operations of Christ in relation to his human and divine natures.

Christ has two distinct natures, human and divine, and two sets of operations or acts corresponding to
those natures:

1 Divine acts (eg performing miracles, forgiving sins, and rising from the dead), and
1 Human acts (eg growing, dying, speaking, walking, being weary (Jn 4:6))

Acts are performed by persons, not natures, so while the actions of each nature are distinct, they are all
attributable to the one Person, Jesus Christ.'® Christ® human operations should also be considered
divine, because they are actions of one divine Person, the Word, carried out by means of his human
nature. Considered from this point of view, all the human actions of Christ can be regarded as theandric
(divine-human).

Nevertheless, the term theandric operations is normally reserved in theology for operations which,
though human, are instruments of the divinity to produce effects which completely surpass human
nature and which manifest the divinity of Christ, for example when, with the clay made from his saliva,
Jesus Christ cured the man blind from birth. There are two distinct aspects in this act: the human, which
is putting clay in the mané s se ane the effect produced by the divinity, which is the curing of the
blindness.

18 Tertullian,Against Praeas, 27 (ANF3).

119 grhe attrbution of al the humanand the divineproperties to tte Persa of Jesus Chris calledcommunicato idiomatum. Without
denyingthe distinction betweenthe two naures and their respective propeties, thecommungatio idiomaum is the mutual attribution
of the properties of eab nature; it isnot donein a diret manner,but only through the ste Persorgthe Wad Incarnaectrue Godand
true man.Thus itcan be saidhat, 6God becamemnarg, but not that éhe divinityis the hunanity.€CQPujol Bertrd, 6God Made Mar,
282,

49



e Eyes of a Man Born Blind, Duccio di Buoninsegna, 1308-11.

Figure 18. Jesus Opens th

0 elspat on the ground and made clay of the spittle and anointedthe ma n 6 s  ehythe slayysaying to him, fiwash in
thepoolofSi | oamo ( whi c hSo heevant and v&ashad ahd.came back seeing6(Jn 9: 5-7).

c). The Two Wills of Christ

Christ possessed two wills, the divine will, and the human will that comes with human nature. Christ dvas
two wills, without division or change, without partition or commingling. And the two natural wills are not
opposed (by no means!) as the godless heretics have said.32°

We see the two wills of Christ in the agony in the garden where He  p r reotynsy wifi, but yours be
d o n Mb26:39). Commenting on this text, St Athanasius said dde shows here two wills, one human,
which is of the flesh, and the other divine, which is of God&'2?

Some heretics (Monotheletism: @nly one will§ the divine will) maintained that, Jesus Christ had only one
will (ie, he made decisions insofar as he was God), because it seemed that if Jesus had a human will, it
could have contradicted his divine will, meaning that Jesus could have willed contradictory things.??

120Third Councibf ConstantinopleDS 556 SeealsoCC(Cn. 475.
121 Athanasiis, De Inarnationg 21(NPNF/ 4).

22 Mystery of Jesu€hrist 99-102
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The Church condemned this view!?® and explained that Jes u s 6 ts i notwopplose each other. In
Jesus Christ dhe human will is compliant, and not opposing or contrary; as a matter of fact, it is even
obedient to his divine and omnipotent will6'?* We see this in Scripture, where Jesus said fi $eek not my
own will, but the will of him who se nt  me5:30). Irf{ tienagony in the garden (Lk 22:39-44), Jesus,
moved by a natural human resistance, wished to avoid suffering, but accepted fully carrying out the will
of the Father. Moved by his free human will, Christ felt the anguish of death before his Passion, but at
the same time, his freely submitted his human will to his divine will and accepted death on the Cross.

The human will of Jesus Christ also belonged to the Divine Person and was therefore infallibly subject to
its influence, and thus always obeyed the Person of the Word.

d). Chredsm 6s Fr e

The human will of Jesus Christ is free, a property of his perfect human nature. If Jesus were not free, he
would not have been the meritorious cause of our Redemption.

Sacred Scripture shows Je s u s 6 f rseverdl passages) for instance, desus went about in Galilee,
for he did not wish to go about in Judaead(Jn 7:1). Jesus was free to do or not to do things, and to
choose between different actions which were good. The freedom to choose evil, however, is an
imperfection, and so incompatible with the hypostatic union.

Some people were afraid to say that Christ was free as they thought that had to include a capacity to
sin.12%

123 pDs556. Bimilarly, at thesixth ecumaical council, Canstantinople 11 in 681, he Churclconfessed that Christ possessés/o wills
and two natural opeations, divire and human. They are not opposedléach othe, but cooperate in suctaway that theWord
made flesh willed human in obediereto his Faher all that he haddecided dvinely with the Father ard the Holy Spirifor our
salvation Christ's hman will "does not resist or oppose but ratheubmits to his divineand almighty wilé ©CCn. 475.

124 Third Councibf nstantinople (680-681),DS 56.

125 Mystery of Jass Christ 149-50.
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Chapter 4: The Supernatural Prerogatives of Jesus Christ as Man

Figure 19. The Transfiguration, Raphael, 1520.

God sanctifies human beings by grace and gives them virtues and gifts which form their interior life. In
this chapter we will consider three supernatural gifts or graces God gave to Jesus Christ to enrich his
interior life as true man, which depend on his union with the divinity: immunity from all sin, fullness of
grace, and knowledge and love of God.
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Chapter 4: The Supernatural Prerogatives of Jesus Christ as Man

4.1Jesis ChristFreefrom Sin

a) Jesus Christ neither inherited original sin nor committed any personal sins.

Jesus was conceived without original sin, by the power and grace of the Holy Spirit. & T HHely Spirit will
come upon thee, and the power of the Most High will overshadow thee, and therefore the Holy One to
be born shall be called the Son of God@®(Lk 1:35).

Scripture tells us that Jesus never sinned: dde, in whom there was no sin and in whose lips there was no
sind(2 Cor 5:21); He dvas tempted in all things like as we are, but without sin6(Heb 4:15); and Jesus
Himself asked, & Wh o a yoo camgaccuse me of sin?@(Jn 8:46).

This was also the teaching of the earliest Christian writers, like Origen, who said d¢1e did not know sin,
nor was there malice in his lips, because he did not know sing'26

b) Incapable of sinning.

To sin is to separate oneself from God, something impossible for Jesus who was true God and true Man.
Every action of Jesus was the action of a divine Person. Furthermore, the human will of Jesus Christ
moved in harmony with his divine will, which could not sin. Jesus Christ could not sin because he
already enjoyed the Beatific Vision.

c) Jesus Christ was free of disordered concupiscence.

Disorder in the concupiscence is an effect of original sin. Jesus, conceived without original sin, did not
experience this disorder.

4.2ChA A @Graxé

Jesusb6human nature is holy because it was assumed by the divine Person and perfectly united to God.
Union with God is precisely what sanctity is about.

J e s gasl@vas sanctified by grace. He was dull of grace6(Jn 1:14). Since Jesus enjoyed the Beatific
Vision, the grace that he received was infinite and could no longer increase. 127

126 Origen,Canmentary on the Gospelf John28,18 (ANF9).

1271 DS2288.Wrace $ a participation in the life aBod. It intoduces 8 into the intimacy of Trindrian lie: by Baptism the Chriian
participates in he grace of Chrig the Head of his Body. As an "adoptszh" he can henceirth call God "Fathef in union with the
only Son. He receives the life ofetlSpirit wio breathes chariy into him and who fans the QurcK QCC1997
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Together with grace, i @widted him with the Holy Sp i r i st10:28), Rapé Pius Xll taught that dhe
Holy Spirit dwells in him in such fullness of grace that it is impossible to imagine any increase in it.3%8

Jesus also received the virtues that accompany grace, excluding, of course, any aspects that might
contradict his perfection. Thus, due to the fact that he enjoyed the Beatific Vision, he could not receive
faith or hope, inasmuch as they imply believing in God whom one does not see and hoping in God
whom one does not yet possess. He received them, however, as far as their secondary objects were
concerned. He had hope, for example, in the glorification of his body. Jesus also enjoyed the gifts of
the Holy Spirit.

Jesus
did not only grow p hy si c al Iléhere was also a épiritual growth in Jesusd because dhe

fullness of grace in Jesus was in proportion to his age: there was always a fullness, but a fullness
which increased as he grew in aged*?®

4.3 lesusKnowedge and Love of God

Figure 20. The Child Jesus in the Temple, detail, Carl Bloch, 1874.

After three days they found him in the temple, sitting among the teachers, listening to them and asking them questions;
and all who heard him were amazed at his understanding and his answers (Lk 2: 46-47).

128 pjus XII,Mystici CorporisEncylical Leter, 29.61943,n. 48.DS 2288

129 popeFrands, ChristusVivit, PostSynalal Apostolt Extortation, 25.32019, n. 26, citingJohn Paull) Catechels, 27.6.1990Q nn. 2-
3.
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Because Jesus Christ had two perfect natures, divine and human, he had two modes of knowledge,
divine (common to the three Persons of the Trinity), and human (senses and intellect). Jesus had a
genuine mind corresponding to his rational soul.**°

St Luke tells us that @esus grew in wisdom, age, and grace before God and before mend(Lk 2:52), and
Vatican Il reminds us that the Son of God &vorked with human hands, he thought with a human mind, he
acted with a human will, and with a human heart he loved6!3!

Theologians speak of three modes of knowledge in Jesus Christ:

1 Acquired knowledge (natural human knowledge)
1 Infused knowledge
1 The Beatific Vision (direct vision of God)

a) Acquired Knowledge

This is the knowledge human beings acquire through their own efforts and experience, beginning with
the senses. It is this sort of knowledge that St Luke refers to when he says Jesus @rew in wisdomo(Lk
2:52). It follows from the truth of the Incarnation and that Jesus assumed a true human nature. Jesus
Christ, @erfect man, subsistent with a rational soul§'®? possessed all the operations proper to all rational
creatures, and among them, human science. Jesus possessed senses and the intellect, the faculties of
knowledge, like other human beings, so we conclude that He used them to acquire knowledge in a
natural way.

This can be difficult to understand, and initially, even the great doctor of the Church St Thomas Aquinas
denied that Jesus genuinely acquired human knowledge as it seemed to be beneath the dignity of the
Word made Flesh not to have had all knowledge infused from the beginning. Human beings are born
tabula rasa, like blank slates, having to learn everything, and this did not seem suitable for the Word. But
towards the end of his life, he acknowledged the radicalness of the Incarnation, including the fact that
Jesus acquired knowledge gradually.

There was a time when | thought differently, but it must be said that in Christ there was acquired
knowledge, which is properly knowledge in a human fashion, as regards both the subject
receiving and the active cause; for such knowledge springs from Christ& active intellect, which is
natural to the human soul.33

b) Infused knowledge.

Infused knowledge is knowledge which is not acquired directly by using reason, but which is infused into
the mind directly by God. Prophetic knowledge of the future is an example. It is the way angels know.

130 Mystery of Jesuéhrist, 149-64.

Bl Gaudium et Qes n. 22.

132DS 76. & alsoCCnn. 472-474.

133 Thomas AquinasSThll, Q9, art4, quoted in Mystery of Jesu€hris, 151.
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Sacred Scripture does not provide any definitive texts to demonstrate that Christ had infused knowledge,
however many theologians have argued that He must have. The argument goes that Christ& nature was
perfected, that is, there was no capacity or potential that would have been left unfulfilled or imperfect. If
Christ® intellect had a capacity to receive infused knowledge, then He must have received it.13*

This aside, there are some texts in Scripture that point to Jesus having supernatural knowledge, for
instance prophetic knowledge of things that Jesus could not have known simply by human reason. We
see that Jesus knew the hearts of people (for instance Nathaniel (Jn 1:47-49), and of present and future
events (the background of the Samaritan woman (Jn 4: 17-18), what the disciples were discussing
behind his back (Mk 9:33-35); that Lazarus had died (Jn 11:14)). He predicted Peter& denial and the
disciplesddesertion, and his own death and resurrection, as well as the destruction of Jerusalem. These
Gospel passages emphasise Jesusosupernatural knowledge: he speaks with certainty and authority; the
source of his knowledge transcends the human capacity to know.

The dignity of Christ& humanity in the hypostatic union makes it fitting that he should have grace in the
highest degree, including gifts and charisms given by the Holy Spirit. Therefore there is no reason to
deny that Christ had infused knowledge, and it seems appropriate that he should receive this gift.

c) Chri st 6s Kk nfreenlore igngrancevaad<error.

Jesus was dull of truth6(Jn 1:14) and dull of wisdomd(Lk 2:40). The Church, with St Gregory the Great,
teaches that @ny limitation of the knowledge of the soul of Christ is inadmissible.33°

The reason why it is impossible for Jesus to suffer from ignorance or error is the hypostatic union. Jesus
Christ enjoyed the Beatific Vision and knew God with all his perfections. Moreover, he possessed
infused knowledge of all natural truths and of the truths God revealed to humankind.

Infallibility?

Jesus was not subject to error (regarding something false as true), or ignorance (not knowing something
one ought to know), which would be a lack of due perfections. In this way we can say that Christ is
infallible. There might have been things that Christ did not know that he did not need to know. The mind
iS not omniscient.

d) The Beatific Vision.

This is the knowledge that St Paul refers to as do see God face to face6(1 Cor 13:12), and that St John
refers to when he says that we shall know God @s He is6(1 Jn 3:3).1% Jesus Christ had the Beatific
Vision from the very moment of his conception in the womb of the Mother of God. He possessed it

with such clarity and comprehensiveness that it surpasses similar celestial knowledge found in
all the saints of heaven. So full of grace and truth is He that of His inexhaustible fullness we
have all received.'3’

134 Mystery of Jesu€hrist 152

135DS 3467

136 Mystery ofJesuChrist 153,

137 Pjus X|IMystici Corpris, n. 48.DS 2289
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Jesus said to his disciples: yoti do not know him [the Father], but | know him. And if | say that | do not
know him, | shall be like you, a liar. Butlknow him,andlke e p hi gIn&&5)x d 0

This is not something revealed to Jesus, but his direct knowledge of God. Jesus did not need
supernatural faith, or to believe, because He saw directly.38

4.4The Power of Jesushiist

The human will of Jesus Christ by itself, was not capable of performing miracles. United to the divine
Person of the Word, however, it could, as an instrument of the divine. As seen above, the miracles
narrated in the gospelsare 6 t h e a n dviné-ludan operatidris.3°

1380n the coexdtenceof Jesushuman knowledgend theBeatific Vision, seklystery of Jesu€hrist 156-60. On the faith ofesis,
16061.

139 Mystery of Jesu€hrist 145-6.
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Chapter 5: Did Christ Have Passions?

Figure 21. Woman at the Well, Carl Bloch, c. 1870.
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Chapter 5: Did Christ Have Passions?

Passions such as love, joy, and sorrow are proper to human nature. As a human being like us, Jesus
had human passions; although without any of the disorder that we experience in our passions as a
consequence of original sin. In Jesus, the passions were always in harmony with reason.

5.1JesuhristQuffered

d’he Word of God suffered in his flesh and was crucified in his flesh and experienced death in the
flesh.8*° We read in Sacred Scripture that Jesus felt hunger, was tired; he was maltreated, suffered and
died. These experiences were real, something that the Docetists denied.4!

The 6 d etf sdimitations that come with our human nature, like the ability to be tired, to suffer or to die,
were freely accepted by Christ, deriving from his human nature. They were not punishments, as Jesus
did not have original sin. He freely accepted them in order to atone for our sins, to manifest his true
human nature, and to set us an example.’*> Such human limitations are not contrary to his human
perfection, since he freely assumed them out of love for us, and in accord with the purpose of the
Incarnation. He did not have any defects such as ignorance, inclination toward evil, or difficulty in doing
good, which would have been opposed to the perfection of his knowledge and grace.

525 & dzilfgsCS S

We see in Scripture that Jesus had a fully human and rich emotional life. We see this at different
moments in the Gospels, for instance, in his conversation with the rich young man, desus, looking at
him, loved himd(Lk 10:21); during the agony in the garden, dde began to be distressed and to be
dismayedo (Mt 26:37), when he experienced indignation, and anger at the hardheartedness and
insincerity of the Pharisees, d1e looked around upon them with angerd(Mk 3:5, Jn 2:15-17, Mk 8:12),;
and in moments of joy, G | r e yoursak e 8(@nr1l1:15). Jesus cried at the tomb of his friend
Lazarus, and wept over the Jerusalem he loved.

The connection between body and soul means that it makes sense that Jesus experienced in his soul
the consequences of what happened to his Body. The emotions are an important perfection of our
human nature. Far from not experiencing emotion, Jesus Christ, as perfect man, possessed them in
their most perfect form. The great value of his true sufferings during the Passion was derived from this.
The Fathers of the Church called the passions of Christ protopassions, since the passions of Christ were
never disordered but were always perfectly governed by reason and inclined towards the good in
harmony with his human and divine wills.

140pSs 53.See als CCOnn. 554, 555572, 601, 609, 618, 649
141See 1.2JesuSHuman NatureCCCn. 465.
142 pyjol Bertran, 6God Made Marg, 290.
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6 Ma ki ng aeordss he dpvedhem all, with the sheep and oxen, out of the temple; and he poured out the coins of the
money-changers and overturned their tables. And he told those who sold the pigeons, Take these things away; you shall
notmakemyFat her 6 s hseaffs ea #lie disdiples remembered that it was written,i Zeal f or t hy
consuméJn@elb-17).
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Part Two: The Work of Redemption

Figure 23. Palla delle Convertite (Holy Trinity), Sandro Botticelli, c. 1491-3.

Knowing Jesus Christ includes understanding His mission,'*® so, after studying the Person of the
Redeemer, Jesus Christ our Lord, we now examine the work of Redemption, also called Soteriology, or
the Science of Salvation.

143 Mystery ofJesusChrist 23.
61



Chapter 6: The Mystery of Redemption
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Figure 24. The Holy Trinity, Friedrich Pacher, detail, c. 1483.

62



Chapter 6: The Mystery of Redemption

God created our first parents and elevated them to the supernatural order by means of grace. But due
to original sin, humankind lost this original state of sanctity; our nature was wounded, and we were
placed under the dominion of death and of the devil. God promised Adam and Eve a Savior who would
free them from the dominion of sin.*44

6.1 Redemptiorand the Redeeming Median of Jesus

dhe Redempti o ia the forgiveness of the sins of the human race granted by God through Jesus Christ.

The fact that Jesus was True God and True Man made Him capable of mediating between God and
men, since he participates in the Divinity as well as in the Humanity. He was the sole and perfect
mediator between us.'*> The Word became flesh to reconcile the human race with God. The Word, as
God, is equal to the Father. But He is also man, which allowed him to suffer and atone for our sins.

There is only one God and Mediator between God and men, himself man, Jesus Christ, who
gave himself up as a ransom for all (1 Tim 2:5-6).

Christ is mediator according to his human nature, though not independently from the Divinity. The

Redemption is mediation of Christ in act. All of J e s u &idns and passions are endowed with a
redemptive value insofar as they belong to the Word.

6.2RedemptionA Free Giftof God Necessarydr Sdvation

One of the fundamental dogmas of the faith is the incapacity of the fallen human race to attain its own
salvation. Only God can restore the supernatural order lost through sin. Redemptionis Go d 6 s
necessary for our salvation.

a) Fallen man cannot redeem himself.

Man cannot redeem himself from his sins by his own power. We need the help of God. The Council of
Trent declared,

144SeeCCMn. 410, 430.

e KS ONEP gusadrifice af ®hdst, tay"dnmediator betweenGod and ma". But becaisein his incarate divine persn
he has in some waynited himsef to every man, "the possibility of beingade martners, in a vy knownto God in the pachal
mystery" is offeredd all men.He calls his disciplés "take up [their] cross and follow (fim)", for "Christalso sufferedor (us,
leaving (8)an exanple so that (we) should follow in his stegsin factJesus desire® assocate with his redeeming sacriéidhose
who were to be its first beneficiarieghis isachieved supremelyn the caseof his mdher, who was associatd more intimately than
any other person in the mystery of Biredemptive suffering Apart from the cross here is no other ladder by which we may ¢get
head S YCO(. 618,
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If anyone says that, without divine grace through Jesus Christ, man can be justified before God
by his own works é let him be anathema.46

As St Paul says, d’hey are justified freely by his grace, through the redemption which is in Christ Jesusd
(Rom 3:24). Only G o d grace justifies us, that is, enables us to abandon sin and enter into friendship
with God. Grace is a gift of God. Thus, it is the saving work of Jesus Christ which frees men from their
sins, and not our own efforts, dor by grace you have been saved through faith, and that not from
yourselves, for it is the gift of God&(Eph 2:8-9).

St Irenaeus reminded the early Christiansthatwe nee d @ todesavedhdt was God himself who
saved them because, by themselves, they could not have been savedd'#’

Alone, we could never atone for our sins. Sin is an infinite offense committed against God. Though it
may be finite considered as an act of man, it contains an infinite malice in so far as it offends God, who is
infinite, through o n ®réjection of him and o n & pdeference for creatures. Since a mere creature cannot
make up for such a sin, it was necessary for God either to renounce this just satisfaction or to atone
himself on our behalf.

Since there was no proportion between our natural capabilities and the supernatural life, it was
impossible for man to be saved through his own efforts, knowing that only Divine Mercy can restore
supernatural life to fallen man.42

b) A Free Gift of God

Just as the original state of justice of Adam and Eve was a free gift from God, so, too, the restoration of
this original justice is also a free act of God.

God, who is rich in mercy, by reason of his very great love wherewith he has loved us, even when
we were dead by reason of our sins, brought us to life together with Christ: by grace you have
been saved (Eph 2:4-5).

This truth, more than just something to be taught, is a reality which Christ has made present to
us. To make the Father present in his love and mercy is, in the conscience of Christ himself, the
proof of his mission as Messiah. ... Christ, in revealing the merciful love of God, demanded from
men at the same time to allow themselves to be guided by love and mercy in their lives. In a
fuller way, Christ makes present and reveals the Father, the God rich in mercy, upon being
converted in the incarnation of love, which is manifested with a peculiar strength to those who
suffer, to the unhappy, and to the sinners.4°

146 DS 15m ®heWord becameflesh br us in orar to save us byeconcilinguswith God, whodoved usand senthis Son to bethe

expidion for oursins": "the Féher has sent Is Son ashe Saviour of the world", and "he was raledtoéi I { S F 6CCEn. AA Y & b
457.

147 Stlrenaeus,AgainstHeresies3, 21, 2 (ANFL).

148 pujolBertran, 6God Made Marg, 295.

149 Jom Paul I, Encyclical LetteDives in Msericordian. 3. Se alsoCC(nn. 456-460.
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God could have excluded the entire human race from the Kingdom of Heaven without committing any
injustice whatsoever.'>® God is not indebted to human beings in any way. Humankind did not have any
right to receive grace. God gave it to them gratuitously in the original state of justice. He again showed
his freedom, afterwards, in restoring man to the state of grace, lost through original sin. Neither did God
owe himself anything; his glory cannot possibly be increased. God therefore redeemed man with
absolute freedom on his part in order to show his goodness and love.

Theologians have proposed some reasons why it makes sense that God would decide to save us:
1) God, who is just, is also merciful, and the Redemption manifests this.

2) Fallen man, while he is still a wayfarer, can change and be purified, and it is fitting for the
perfection of the universe that man, spiritual and material creature that he is, may not perish.15!

150 xse St Awusine, A Treatie an Nature and Grag®, 5 (NPNFL/5).
1 pujolBertran, 6God Made Marg, 296-7.
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Chapter 7: God $ Plan of Salvation

Figure 25. The Annunciation, Fra Angelico, 1430.



Chapter 7: God& Plan of Salvation

7.1The EternaDecreeof God

God freely decreed the Redemption of the human race from all eternity and carried it out in time through
our Lord Jesus Christ. God knew about original sin before Creation, and from all eternity decreed to
redeem men. After the fall of Adam and Eve, he promised them a Redeemer. God& eternal plan to
redeem men is revealed, among other places, in these words of St Paul: ¢dle chose us in him before the
foundation of the world, that we should be holy and unspotted in his sight in charityd(Eph 1:4).

We can divide the history of salvation into two stages:

1) BC (defore Christd: The time before the coming of Christ, during which God prepared the people
of Israel.

2) AD (anno domini, & ear of the Lordd: The period from when Christ carried out the Redemption of
the fallen human race.!>?

7.2 The Incarnation

a) Jesus Christ, dor us men and for our salvation ... came down, was made flesh, and became man.85%3

The Council of Trent said dvhen the glorious fullness of time had come, the heavenly Father ... sent
Jesus Christ his Son to men. Christ had been announced and promised to many holy Fathers before
the Law and during the time of the Law. He was sent that the Jews ... might be redeemed, and the
Gentiles ... might secure justice, and that all might receive the adoption of sons.3°*

Holy Scripture teaches this great truth of faith. @he Son of Man has come to seek and to save those
who were losté(Lk 19:10); d~or God did not send his Beloved Son into the world to judge the world, but
that the world may be saved through himd(Jn 3:17); desus Christ came into the world to save sinnerso(1
Tim 1:15). The Son of God was incarnated for the remission of the sins of men.

b) God could have redeemed us by another way.

To say otherwise would be to limit the omnipotence, wisdom, and justice of God, limiting Him to the one
possibility. God could have saved us, for example, without receiving any satisfaction whatsoever from
sinful mankind. But if God wanted an adequate satisfaction, the Incarnation of a divine Person was
necessary, since the infinite offense against God demanded such an infinite satisfaction that it could only
be offered by God himself.

152 All of Chris® life was Réemptive
158DS125.

154DS 1522. See al€CMn. 456457, 607.
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¢) Would the Incarnation have taken place if Adam had not sinned?

The most probable opinion, based on Scripture, affirms that God decreed the Incarnation only for the
salvation of men. Therefore, according to the actual divine decree, if Adam had not sinned, the Son of
God would not have been incarnated. Thus St Irenaeus taught: df there had not been flesh to be saved,
in no way would the Word of God have been made fleshé St Augustine, similarly, wrote: df man had not
perished, the Son of Man would not have comed'>®

7.3 Preparing far the Redemptia in the Old Testament

God prepared humankind for the coming of our Lord Jesus Christ, their Redeemer. He carried out this
preparation by choosing the People of Israel and revealing himself to it through the patriarchs and the
prophets. The entire content of the Old Testament is a preparation for the coming of the Messiah.

Among the very first teachings of Scripture, we find the promise of a Redeemer that God made to our
first parents after their fall, in his words to the tempter. A descendant of Eve will vanquish the devil: @ |
put enmity between you and the woman, between your seed and her seed. She shall crush your head
while you shall lie in wait for  h e r&(Gene3eL%).0

God established a Covenant with the patriarchs Abraham, Isaac, and Jacob, and renewed it with his
Chosen People through Moses.

Throughout the history of the Jewish people, God gradually revealed the traits of the promised Messiah:
he would be king, priest, suffering servant, and son of David; He would be born of a Virgin and be &od
with uso*°®

Sacred Scripture also points out that God das not left himself without testimonyd(Acts 14:16) to those
outside the People of Israel. The other peoples of the earth received a different, remote preparation, for
the coming of the Messiah.1%’

7.4The Timing of the Incaation

The time and place of the Incarnation have been covered in Chapter 1. The time and place were freely
determined by God.

Divine justice makes it appropriate for the Incarnation not to occur immediately after original sin was
committed, but rather only after a long period of preparation and waiting.*>8 On the other hand, it would
not seem proper for the Redemption to be postponed to the end of time, since the ignorance and

155 StIrenaaus, AgainstHeresies5, 14, 1; St Aigustine éSernon 174, in John Rotelle, edlhe Works of Saiugustine: A fanslation
for the 21¢ Century: Sermas148-183, vol. I115 (New York: New Cityress, 199).

156 See Intraluction.

157 See Introduction.

158 pujolBertran, 6God Made Marg, 298.
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concupiscence engendered by original sin would have then caused such great harm that only few would
be able to know Jesus Christ.1>°

159 pupl Bertrén, 6God Made Marg, 298.
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Chapter 8: The Work of Redemption and the Triple Ministry of Jesus

Figure 26. Cucifixion, 15t c.



Chapter 8: The Work of Redemption and the Triple Ministry of Christ

How did Jesus Redeem us?

Jesus Christ carried out his saving mission through his triple ministry as Teacher, Pastor, and Priest, as
he Himself taught: @& &am the way [pastoral ministry], the truth [teaching ministry], and the life [priestly
minist r 6¢Jh 14:6).

Jesus, as teacher, exercised his doctrinal ministry by aiming at mend sndeustanding and by teaching

them the truth. Through his pastoral ministry, he aimed at the will, and obedience to God 6 s
commandments. This pastoral ministry includes legislative, judicial, and governing powers. All the
momentsof Je s us 6 | i doresidened acts &f eedemption, but Jesus reconciled man with God most
especially through his priestly ministry. The supremered e e mi ng act of Ghhe saerificé s F
of his death on the cross.

8.1Jesis CINA & tfinal orPdpbetic Minigy
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a) Jesus as Teacher

Jesus is the teacher of men.'®® He came do destroy the works of the devilo (1 Jn 3:8), including
ignorance and error which are consequences of sin caused by the devil, the dather of liesé(Jn 8:44).
@The truthd) Jesus said dshallmakey o u  &(Jn 8:22pD

b) Jesus as Prophet

Moses prophesied the coming of a new teacher of Israel in the Old Testament: ¢iGod will raise from you,
from among your brothers, a prophet like me: him you shall hear@(Deut 18:15).16 Jesus is this prophet
who teaches the truth. He allows himself to be called dMaster and Lord6(Jn 13:13) and, indeed, he is the
only teacher: @ne only is your Master, the Christd(Mt 23:10). Jesusoéteaching power encompasses all
people of all times (cf Mt 28:19). His contemporaries, amazed at his doctrine and authority, exclaimed:
@ Never manspokemays t hid@n7m@).n o

StPauls ummar i zed Jetiad and pfophete gspest with these words:

God, who at sundry times and in diverse manners spoke in times past to the fathers by the
prophets, last of all in these days has spoken to us by his Son (Heb 1:1).

The Fathers of the Church regarded Christ as the Master of the truth. St Ignatius of Antioch called him
dhe infallible mouth by which the Father has spoken the truth6'6?

The Church in her solemn Magisterium, the Second Vatican Council, for example, teaches that Jesus
Christ, in so far as he is the Word of God, is the sole source of Revelation.1®3 Reason enlightened by
faith makes us realize why Jesus is necessarily the Master and Prophet who teaches the truth to men:
he is the divine Word Incarnate, i.e., the Wisdom of God itself made man.

8.2Jesus K NA & (i @bé& RoydMini&rg: Belsus is Pastor, King, Legis)ated idge

160 SeeCC(NN. 459,520, 581582, 838.

161 CC®4 Throughthe OldTestament prophetsGodprepared thePeoge of Israel to hope for salvation, in expetitan of the New
Covenant CCCn. 64 Through the prophets they understid that God choséhem, pardonghem and saves them out ¢fis shee
gratuitous love.CCCn. 218.

162 1gnatius ofAntioch,Letter to the Romans(ANF1).

163 Dei Verbumnn. 1,3.

164 See@dC, nn. 553 764, 84-896.
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Figure 28. Entry into Jerusalem, Jean-Hippolyte Flandrin, 1846.

Jesus Christ, the Good Shepherd, or Pastor, leads men to salvation. He exercises his pastoral ministry
by issuing laws, judging, and governing men. The mission of issuing laws, judging, and ruling as King of
the universe belongs to Jesus Christ.

The Fathers of the Church applied the title of King to Jesus Christ. St Justin, for example, spoke of the
Lord d@eigning6from the wood of the Cross.16°

The Church teaches that Jesus Christ is Legislator.1® He exercises his legislative power mainly through
his preaching. The Sermon on the Mount is an example since it is a summary of the New Law (cf Mt
5:6). Aside from this, Jesus also promulgated the New Commandment of Love (Jn 13:34).

Jesus is also Judge. In the Creed we confess that Jesus will come do judge the living and the dead.8%”
Sacred Scripture says that dhe Father does not judge anyone, but has given the Son the power of

judging6(Jn 5:22). The sentence pronounced by Jesus as Judge is inexorably fulfilled: @nd these shall
go to the eternal punishment, and the just to eternal lifeb(Mt 25:41).

8.3JesusCAra 1 Q& nigtk Sadfe aa

a) The Priestly Ministry

165 St Justin,Apobgy, 1, 14 (ANF1). In the ErcyclicalQuas Primas 11.12.1925Pope us Xinstituted the feat of Qurist the King.He
taughtthat the royalty of Jesus Chktiisbased on the hypostatic union and that he edses a dect dominion over the entire niverse.
DS 3679

166 DS 1571Luther, by contrast,believedthat Jesus Christ ade pranises but di not imposepreceptsRex, Making of MartinLuther,
1524, 1869.

167 DS 1136.
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